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almost unsurmountable obstacles
books and papers, Nothing is so
Sement of publication of a wor
However imperfect it may be, it nev
proportion of useful knowledge which
Plle to other students. It was the a
sion when the **Ismaili Society™ e
(on the 16th Febroary 1946) for the purpose of
assistance to the study of Ismailism and cognal
[lie Society’s programme, in addition to the pr
cation of monographs, editions of original
wranslations, also included a non-periodical mag;
lectanea,”’ in which papers might appear whenever:
had been accumulated for ubout two hundred
Present day conditions, with exasperatingly sl
\uunications, have prevented the Society from gi
publicity to their plans. Thus when I submitted:
had ready for publication, no contribution from an
quthor had been received. As it would surely h
odd to publish a non-periodical magazine solely comp!
works by one and the suwe author, it was decided §
the articles in book form under my OWN name,
were therefore selected to form a more or less
whole, centring around that still very little kuo
the history of early Ismailism, especially in 5o |
comnected with the early history of the Ismaili m
Persia. ’
T have to acknowledge my most profo
the President and members of he “Tsma
their stretching out a helping hand in a
looked well-nigh desperate. Here, as in al
on Ismaili matters, T have to offer n
all my Tsmailj friends for their invalua
assistance without which T would
do any work on the subject.
Bombay, June, 1047.
s i




This paper sums up observation
course of many years of contact with:
personally, always felt acutely, as probably
dent, the meagreness and inadequacy of the g
of Shi‘ism with which we are usually e
and which we can derive from oriental i
working over Shi‘ite materials. one has at
change one’s earlier ideas, revising them. or:
up entirely as false and utterly misleading.
of these we owe to the labours of various Dutch
inan scholars of the last century. Belonging alm
wely to the arm-chair type. with no first hand. kno
wnd understanding of the conditions of life in
licy were often misled by their sources whicl th:
re thun these deserved. Thus many of the i
falsehoods of Abbasid propaganda became endol
« historical truth, Already towards the end o
ventury, however, their errors bad been nﬂtweﬂ
thorough revision, which was badly needed, was
various scholars, such as J. Wellhausen, H. T
others. Tt is true, that inspite of better f
=cholars committed further errors, this time dis
due admiration for the Omayyads in contrast to
<ympathies of their predecessors, but we
further studies will help to put things ng{ﬂ
In my ealier publications T was
+ussion of matters concerned with Shi'
present paper synthetises all that T

* This article was originally iutend
o !uhniﬂl periodical, Here it b

mc it may be of some 1g
PR AT
kmdolm 1n\‘mdﬁé§r note t ,;.,
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t, thoug}: Lrdly E
used, Tt was probably finally evlved not eatlier thay
hm Iormnla ﬂevnbe\ it as a polit
\h and his

or so after “the death of the

et of its -own thos causing o s
Contrary to this, all Shi‘iv
‘ﬂle earliest, never ceased to stre: the theory
P
lmcal clsims were not the ¢
el tenets. Shi‘ism is described by them
S ichool of Talan: bused on the purest and truest madition
~ carefully preserved in m.- family of the Prophet and the
" Gireles which were closely ussociated with him. and there
" fore having access (o more correct and complete in
wbject than others
lution of the question as o v
right is very difficolt owing to the extreme meagrenes
kdllble historical mlonu.umn The real outlines of fuct-
fed by tradition are badly disfignred, and sometime~
by thitk nu\mulnnnm of the cobwebs of legend.
i 1 guthors who
outstanding actors on the historical stage, and
ind to the part played by the general force
ic, social, or national character. is still mor
g religious sentiment biterly resents suc
ions in the original Islamic comnrunity
as they are pmemed by legend o

generated by our own involuntary tende:
vents according to our familiars ideas,
auderstood by the contemporary mind. Thi
ticalarly to the realisation

fopuent in_early Islam.

e of the gro\\'(!\ of ideas at nm period
11 us later did centuries in the evoluf

pieces of information quoted from sources direct

with the matter. In fact, we have only here and
ue allusions between which there is nothing to'g
clue. However reluctantly, we are compell

rize a little, going by inferences and pavallels

later periods,
Brobab

ol

director of communal ulfann in
<ven, on certuin occasions, ook
Affairs of the Prophet, Theod
implications, and: ‘may
religious T and interests




-, is too sophisticated for thu
hich theocracy may be defined as the
state, raled over by o  reigons lesder in the

reasons which so fur remain entirely obscure
n whatever was made for the succession in cas

Prophet’s death,

forthEe Sktaninll
"s in swhich the Coran was colle
the Propl

well-Kuown work

the Coran (ef. XXVIII
l mum Divine Revelation. If the Prophet li:
‘words, atiributed to him, on his deathbed, %

ed in accepting them as referring (o (!

of worship with some basic religio:

directly mentioned in the Coran ©

Coran and the example

the daily prayers. The kmﬂhdgt
Apostle of God should have been of
fused by couflicting reports. All this
quite suficient for the guidance of the fai

ity of life .

1t may be easily realised how important sl
een the tion of one who is credited with a S
comprehensive knowledge of religions matters. in the.
society which was just gradually emerging from the s
similar to that of shamanism. We may therefore
believe that numerous traditions, exwl.hng the impo
of knowledge (religious, of course), ‘ilms, and the ‘d
“‘one who knows,” which later on acquired the mez
of a theologian, were the product of this pﬂ-iod, '
of course, they are attributed to the Prophet. The
as a very well-known hadith says, are the heirs of the
phels angels spread bheu wmgs under their feet.! N

stituted its worth,

It seems to be an indisputable fact that amo;
closs associates of the family of the Prophet thy
many persons recognized exceptionally well
the Prophet had 1o regulate every step in the life of ik
developed later on, was probably alien to the
of the Prophet who relied on the ancestral cust
own commonsense in such matters as were not di
- A

ustom had 10 come in mnm i
“98ges of various provinees




ible fo represent. him as a per-

.*  We cannor find out

is true, and this is immaterial. The

e masses, especially, in various provin-

bability, logically expected that the most re-

n concerning religious matters had to be pre-

e family of the Pmpin.l himself. On the other

d bear in mind the peculiar feature of the

that remote period. nmmely |lle clan mentality.  Ac-

£ 1o this. certain privileges belonged not to indivi-
‘but fo a <lan, as the common property of all weiu-
“Phus if the highest suthority in Tslin was by every
‘tecarded as the prerogative of the Quraysh clan, then
it not be surprized if the same idea is extended to
e tive, the For the modern mentaliny
ﬁﬂm that knowledge may form a sort of u family pro-
¢ may be ridioulons. But, from the point of the clan
chologe. it is in uo way more ridiculous thun that of
ngbuur toyal families to authority, or aristocratic fa-
%o various privileges. In early Shi‘ism, and espe-

¢ among Shi‘ite sects, the idea of the ‘ilm as an here-
pmodity of the Alids is extremely strong, und is

¢ need of explanation by any mysticul tricks

aets of its trnsfer from the elder to

- thar Lhe sum totgl of theological knowledge
aroup centring around ‘Ali was certainly
probably greater. than that of any other
~we can easily picture u situation where

ited as the custodian of thar re-
position. moreover, would be as-
of any elaim to temporal au-

de ‘All Ibn Abi T4lib" (al-

i b
sorpiedly affected thi group 10 o

religioils persons were perhaps amuch dis

that their aspirations to alfain saivation

life under the Prophet’s guidance were

More practical of them prubxbh were ppoint

the loss of their former privileged position, which

ioved owing to their proximity to Muhammad’

This developed that coustantly conservative tendens

< characteristic of Shi‘ism. and which, however,
mpatible with such devel
phical. for which other sehools nL

«ud to wait for centuries. !

The evoiution of the idea of the Alid ‘iln, xel
xnowledge, is so rapid. wanifold and often astonishi
ar-reaching, that it would xequire much space fo
even its principal lines. It probably developed by i
inspiration. by that varietv of wishful thinking sl
w0 typical of religious process, or by incidental impro

probably starting from the idea that the
must possess greater knowledge than others. it came
the assertion that they really had it. Then wishful
: made the enthusiasts believe that such greater
ises not only all that others partly ki
also something more than that, not only the ©
s, but also *‘hidden”’, the *‘inner meaning" sl
ot revealed h) the Prophet o all bis followers

\\1 ile in Slmmw circles new ideas were ¢
count of religious conservatisni

10 fears u( nemg suspected of hereticism, whi

standing persons would brave, the Shi‘ite Tnia

vl supreme religious authority, could do W

sense and desive of advanucing the doctrin

liim, or what would be advised to

way Shi‘ism anticipated Sunnism in,

Which in the latter could only be in

lieavy pressure of public apinion.




his m %?ﬁll undi
reweh ion thus becomes his
the property of the clan of his
With it th herit not only the enjovment
sion, but also the duties. and this is why in enrly
ecially Tsmailism. the Imums after *Ali bear
Yutimm, “‘completer,” i.c. the person whose mis-
af the Apostle of God.* Iu
process was going on fo the
and already by the
. AH. Liad atained absud dinensions. N
“Ali hinself. bt Dy ndants and
i Nl become: # Kind of Divine amniscicace.
Probably very little opposition to such ideas was en
countered in the less educuted circles in which Iskon and
ies spivit Liad still only @ ~uperficial hold. while pre-Iskunic

1 have already g the at
that even in such o hi
lmam Ja-far as- s.uu.. u.( pusition o
ta become equal to that of e Propl e
the aiter ouly i not possessing the gift of foretelling events,

bject |o tenam 1eaummm of the shari‘al, as in
al CI. ~The Alle
w7, 1. 121 fuotnote. However para-
lly. the Sutait m].m lef: the Shi‘ites far
. Already the Ou: e on the Abbasids, offi
led themselves Khalffaii 'l 1 e e Depury of God
“theory was advanced that the caliph uccupies a
than the Apostle of God. hecause fo cvery king h
is dearer and niove it than an ordinary ambas-
Cf. W, Barthold, “Caliph and Sulian” (in Russian).
17 2, 212

. eminent heretic, Abi 11db

ibier of lruves on the trees.
<hore, and
122

e

taught that the Imams
nimber of pieces of

s forth. €. ““The Alleged Founder

M, achievement, Divine rev
piety and acts pleasing o God.
o this than the purest although n
d the latter’s lllwrrw.
The rights of ‘Ali to supreme authos
which were probably developed mueh later in
rotrospectively in Jater Shi‘ite  speculations,
juused on the idea of the continuity of the strie
« order in Islam, and on the ﬂene!'al subordinatic
_eular principle to the religious. If the cand
should he the most deserving person in-
. who could be more deserving than the
sion of the highes: religious knowledge )
s claborated this theory in the o of the prin
L fadil, i.e. the possessor of superior virtue, cannof
wordinate to the nmafdil,i.e.one who is benefitted b
e's fadl. This abstract formula had obviousky:
lefinite relationship to the real life of the tire,
he political field, in anti-dynastic struggle.
wably at an early period the legend of the golden
the Prophet w:
conditions under the Omayyads, and especially
under the Abbasids. Thus the ideal theocratic ra
‘completer’ of the mission of the Prophet, «
twally become the ideal secular ruler. the del
the distress, v
However difficult it may be to dogm
teal sequence of the phases of evolution in
we may believe thar the differentiation
tfical aspect of the ideal theocratic rul
of secular authority had set in at
are many facts which may be interprete

in vivid contrast to. the miseryiof SHews



the
community recognize as it
i.e. the eldest male member of the clun
‘Later on, however, with the rupid wltipli-
amily, und probably the stress on pontificul
s, the principle was de\eloped of the succession in
y line, from father t 1. Both the earlier and
ples struggled I'nr a considerable period of time

There is yet another importang question which is rarely
raised in discussions of Shi‘ism. We have so far dealt witl
the Tmams, i.e. the Alids, the leaders, who appeared either
as pontiffs, or secular rulers, or both. The reverse of this
is the question of the musses, the followers of the Imau
Their al de, to these theories and the candidates to th.
Tmamat obviously depended on forces and processes beyond
human control, on social and economical factors. Tt may
be useful to recognize as a general substratum the fact thar
during semethinz like the first three or four centuries of
Tslanzc history the illiterate o :
mers remote from immediate contact wit] entres
had only a very superficial lnowledge of Islam, probably
only confined to the recitation of pravers and discharge o
the basic Mauslim religious duties. The scme. most pro-
bably applied to Shiism. The difference between un un.
educated Shi‘ite and non-Shi‘ite most probably consisted
at the time merely in the recognition of the p
the Tmamat, implying the recognition of the

of the Alids to suthority. -

e pontificate in i

the cor

e
feaBabl
nchies of th

didate, or line of the Al Transition
her. and both conversion to Shi
it, were extremely casy and <

important factor in the development of

was widespread Messianism. The Corar

of the sudden and very near end of th-

the general mental ]
lamic. Its development, in the sense th
destruction of the world there will come
will deliver the humanity from the misery |
overcome his foes, and establish paradisial ¢
conformed entirely to Shi‘ite dreams. Very &
hadiths begun to circulate in which the P
the advent of his own descendant ‘‘whose
sl whose kunya, ic,
like that of the Apostle of God, and who m\L fill "
with equity and justice ever so much as it n
with injustice, oppression and tyranny.” This m
not disappear from the pages of history till very I
probably afforded an opportunity for “combin

one the conceptions of the Imam-pontiff and I
ruler. It also gave a strong force to the conceptio
pontificate i ithout the exercise of the secalur
und even of the pontificate in. suspense, the
Tmam," who discharges his spivitual fanctions. m
being actually e\xstem This strange develo
alteady at o surprizingly eatly date fu conne
third son of ‘Ali, Muhammad b, al-Hanafi
his death in 81/700-1, was believed o continue
in the mountains of Radwa, and to

end of the world,

In the course of history, for quite

bontiff has overshadowed the secular

tion of the Imam. The idea of the

lop unrestrictedly, while the. few

offered for testing the the
cided with unfavourable peri

secular ruler 08

the sec

red




i b of hﬂn ‘ite Imam bngln ar
 traces are clear in the tradition related
m Ju'far. Later on the Fatimids not only iden
lmml with the promised Mahdi, but even went ves,
jshn this, plainly recognising the principle that M and although their reli h
 Mahdi is a collective, or dynastic, name for the dynasty |l|e Ara patriarchal democracy and
 Imams from the house of the Prophet, who are like , in practice the new lers hud do
~ one and the same person, only appearing in different bodies e to leave the conditions as they fmnu.
nd states, although being in spirit one and the same ull  the majority of the conquered became ct
- throogh the ages.! During the more flourishing penodl ¢
: \elind the imposing fagade of Damuscus, i
2. Shi‘ism and Class Stratification seuse misery in the provinces, and in the vast
These had little cliance of cultural advance
. The rise of the religion of Ishm accompenied the tran swing 1o the lieavy burden of taxation and:
sxg:gn ot_wsde masses of the Arab population from the pri feeding the landlovds, but also because of permi
Ikive tribal order and ec iy of insecurity of life and properts produced
B - o of e fest. In addition to taxation, the - produeti
Iiad not ouly o meet extortions by the corupt:
but often wanton destruction of assets d
mersble local wars, . in whichuthesSeERNRTS
friend and foe, and especially by the government
which were always more dangerous to the population
they defended than to the enemy. Al this was

with trade, had already penetrated the penmsula. Its emer-
gence on the biswricn! stage, however, coincided with an
of < when both Su-
Sinian Persia to the East aud Byzantine provinces fo the
North. X.-W., and West were in & state of rot and com-
This permitted Tslam to spread like wildfire
x the desert bands fo the limits of the then Known  yeqr in and year out, with ver
world. The new religion was then in its infant, imma- The story of the caliphate policy in
Mite and plastic state. Tu influenced the congueired na-  (yyation is long and complex because here
‘tions with its ardent spirit, but itself had much to absorb s =
the older religions and civilisations. Tt is known from ed democracy of the Origi
5t some, elements keenly react Wik other le.  LiSY difernt in orgi from the moclem &
in what is called status nascendi, while remaining clam, which really meant a niuci espunded
This was exactly the was transferred onto the new religious b
Jslaw which in such conditions produced a stable, 1o form u new unit on clan-like lines.
durable new civilisation in which it is impossi-  ¥ident in the oft-repeated disp
T booty, and other matters in which the )
mtries conquered by the Arabs were passing :r:e:ﬂ:::.:“cm l:,“n;i';:!r“
3 pgnpd of economic distress, and their cluss

regard to taxation,
the Fatimids”, p. 51.

o




2 came into eonflict, The con.
n of the regime added mot a little to the

For petty

he land became more and more difficult, and
d not only to the towns generally, but especially
ze administrative centres such as Basra or Kufa.
mht of the landotwners assunied sach dimensions that
3 rulers like al-Hajjij had (o take specially drastic
" measures to stop it. sending back the runaway landlords
to their properties, and even branding ‘them with the numes
of their native villages for better control.®

However inci ems‘ and. 5 (N}"IO\’\Néd a
the origin of the Is| conununity, 1t, desj ts infancy
was i its mentality already a I’ull»flsdged m||urmh<x
=tate. The myth of the Muslim invaders offering the con-
quered the choice between Islam and death has long sin
heen exploded, and every reliable historical authority depicis
the motives of the eurly conquests as mainly
s it was the case with the Romans.
of loot. Even at
religious motives f

financial ju
namely the acquisition
much later period idealistic and purely
warlike moves and occupation were
usnally escuses for a particularly bratal and t
form of state brigandage. Early Islam, especially in
East during the first c. AH., was a (nluma.l empire, 1
orzanised a net of cantonements and garrisons, und th
jpoliey of occupation was so clearly and definitely carried
it that very often the conquerors were prohibited fron
2 imuioveable property in the occupied country
_ A5 everywhere, suel cantonements and gairisons alwa
ted to them certain classes of the natives of the coun-

ju
on, education and trade, they .\uucled als
ers who looked for a more comfortable
uﬁu’ully ﬂ\mng the periods of unrest
search of employment in th:

o in genem exce
:‘;ﬁ to realise that at that mﬂ'f

sition, which even now is comp

more heterogeneous. The term *“Pe
io the times of the early caliphate may m
inhabitants of Persia belonged to many
yaces, spoke a great variety of languages,
which was called Persian was subdivided into
As a result of the most ¥
and other causes very often every d
+imes even every village, had its own dialect.
one feature in common, namely the absenee of
The Persion lwnguage which was later on deve
became the literars lingnage of the group. o
an of Herat and nd;acem districts, differed
from Western Persian. * In Syria, Mesopots
Fgypt, with their Semitic, and, in addifion, not.
merous population, tocal languages soon became &ubn
in Arabic, but in the t the latter never went furl
than the cantonment and highly educated eiveles. =

an

| There was, certaiuly, some literary activi
where Syriac alphabet was adapted 0 th
nian language, and was also occasionally used fe
Persian, both of the Eastern nnd Wester groups
rature, however, probably had o) a local imp
remote. borderland, The Pehlevi. scrlpt aud
literature developed by the Zoroastrian pri
national importance al all, being entirely cot
caste.
As is known, the first serious ummpm
ml\lre in Persian belong (o the Samanid
made in ke middle of the fourthjtenth o
rature had already passed its classie
* Although high class literary P
permeated with hu')lc \\'m'da‘ !
the perlad n( Arab garri
i e,

the fn (hn! the Al



post i :
se, it was difficult and long, and for this
ally accessible only to those who possessed cer-
5. Facilities of learning it were only found in
s. Such close conuection of Arabic with religion, the
ers, better off classes and towns has introduced a new
!;yl extremely powerlul fuctor, the cultural, in. the life of
, leading to « deep and ever widening cleavage in
dl nations w lmln were concerned with it, heumse Arabic
bad becurne asset, & strong uniting bond of clus~
interests. *

ceeding some forty thousand fighting men. Thus all A
with their families, scarcely numbered more than 200.000 af
Bt Besides, ‘Arabic wes obviously. too difficul aud in
guistically remote from the lusguuges which were spoken by the
local population.

1 As is known, Arabi
respondence and account keeping in 1
last qlmrlrr of the first c.

u . when religious kiowledge by nio means brings
with it fug inconie, in Muslin countries, especially India, know-
rabic, hiowever poor in vealts, is the objec

di

of official cor
phate only in the

pose of xhe LIm\\lmILL of 10 ¥ chianng

whicl useful knowledge flow fong forgotten, bu the pre
\idice remaius. The reason why this language with many
sounds difficult of pronunciation, undevelaped sy, and itz
ccame so much cultivated, was pres: reli-
At that early period rrhglbu had 1o hel sldtea

) its m-iginu sources, the Corau and hadith st th
- 10 nd satist ion parily hecaus:
\ exeeps for Syrise and Copt there were no literary languages.
r 48 we have seen, became an Islamic literary language
mu:h Jater on, and was subdivided into many dinlects
hand, Arabic, which is abnormally rich in word<
ely s it is abnormally poor in ideas (as is quite normal
of nomads roaming the desert), in what should
m “bulc lexinl fund" had a remarkable num-
overlapping in their mun(nu, or covering an

“Ambic rightly point out with
S ent. With his knowledge of A
inhabitant of & place on the A
fee) himself at home in the ed
as far as the confines of China or Cent
where be would find those who understood
rests, and views.
ing factor of the common language and i
minisirative authority cannot be exaggerated.
it closest porallel in modern Tndia where
language of the new civilisation destroved xha

viers of the innumerable local languages, re
ces, and social prejudice. An educated Enm
Indiun, moreover, would easily move in foreif
wherever English is understood.

This attractive picture, however, has a diffe
In a great majority of cases the educated Indian |
not only an alien, but almost a foreigner in his
village.  There are many cases in which
dual highly educated in English, is illiterate in
tongue. He can only exist in the town, or big
has really lost all ties with his ancestral cultu

An exactly similar development acco
of the new Islamic civilisation. The fown d
cially in Persia, have done immenss work to ¢
18 a religions system, develop the poor )
literature into a mighty edifice, and
of the time to develop a new national |
own, closely affiliated to the Arabie,
by the Ppeople who were sincerely
ndin the case of
iramlaion ‘cen inmodern
developed than the Arabic

that for those
ie, and

ications based on
This makes it mrnmnh Ambiguous.




interests of a foreign empire.
vholeheartedly supported the Sunnite
with its peculiar problems, rabidly Jppo.
ies. They gradually de.
with their conquerors, and gradually
ed them. preserving, however, their spirit and out-
They created a magnificent civilisation which at its
was the civilisation of the world.
At the same time very often just at the gates of th
\cantonment town there began quite”a different world,
Sthe real Persia, hostile to the outlook of the city with it
eulturdl achievements. The people often not only A
different dialect. or even language, but differed in m.
religion, either, siding with Shi‘ism. or, anyhow, belor
to & different madlihab, persusion. This position
aostly a rule rather than exception. These peopl
merely a slight ‘‘coating”™ of Islam on their ment
automatically performing the prescribed rite
watically repeating the prescribed pravers in a foreign and

3

and auto

unintellizible language. Their whole outlook, their ideas
religions and other predilections, were different from those
Of the town dwellers. Of course, they had little leisur
i their hard lot to think much of such matters, but when
ever their intellectual and spiritnal life be itensified
ey often searched for other. more intelligible and cov

ial wavs of quenching their spiritnal thivst. They had
_% own language, mostly in the form of a dialect. their

‘own popular poetry, substantially differing in form and
*’t from the highly cultivated. their own inherited
. which sometimes little changed from the time im-
. their own art conceptions in the form of tradi-
tpet patterns, or generally textiles, and so forth
fact. 1 ¢ continued rhelr ancient tardition, and pos-

w culture which slowly developed in the
s of vears. being as little stired up

m’hﬂ by its predecessors. It wa-
' .. popular and often heretical

@hi‘ism. with its ideals of the
uity for eversbody, personal
i ;!' and exploitation, unlimited m;
p,nu-uhr]\ attractive to the masses. Tt
thie student that the mediaeval hutori-n,
is concerned with kings, celebs
<ons, and rarely in his interests des
of peity landowners. We read ubo
Lxistence of the masses of the rural population o
ather laconic and always vituperative accounts of B
ian or other nnrest. sectarian risings and otl
tional events supported by the peasants. Tt is (it
Shi‘ism with its strong Messianic element'
the most, and had the lasting influence. whicl it
in these st

ses in our time

This deep cleavage between (]\e town and tl

continuously drained the latter of 111 elements
ble of cultural progress, enterpris

centuries continually being deprived of the el
could supply it with real leaders. It wiis this ¢
exodus that vendered Islamic countries hacks

“merged in modem times, There was obyio
essentially backward in Tslam as a religion a1
' compared with other religions,
mather the other The effect of
was produced Il\ the fact  that |
er. not wnaturally. was either ecor
or, in self protection, chai
self {0 new ideas and condi
Manently backward cla:




Sixme and Political History of Islam.

the history of Islum, as we can see, Shi‘ite theo.
utic ideals, especially combined with Mess

tiows, could often kuit together. as, for instance,
‘powerful upleaval led by Abi Muslim, the most hetero-
Zeneous elenients, such as Persians and Arabs. $
‘Khiirijites, peasants and kindowners. T we disr
the ene hand. numerous Alid risings which obviously
the charucter of personal escapades of political adventuris
ar. on the other' hand. expressly mystical sects formed b
swuall mumbers of fanatics, we may classify political forni-
ations in which Shi‘ism played a leading part according o
the wutual relation of the two principal elewents, name
the pontifical and the secular authority.

Blie simplest form would be the case in which Shi‘isiu
foruss the religion of the state, just as in case of any othe:
forss of Islam, when the state is neither supposed to be
theoeracy, nor do its heads claim any pontifical functions

A variant of this is the Zaydi type. in which the he
of the state has to be a descendant of “Ali and Fatima, bu
i not recognized as a resl pontiff, exercising fall religiou-

‘position those semi-independent states which sprang u
L of the caliphate, but recognised (he supreme auth:
caliph, In their case such supreme authority, <
, belongs to the fiction of the *‘conc
representatives on earth were experis in religiov
jte , as in the Safawid or Qajar Persi
, 1o how this question stood in the Buyid
later as the Sarbadarids of
. The latter state, however, appea:~

. popular mosements.

e mifiom which. really formed. thiad

in theory, was, neverthieless, not kept en
addition, the Imaw could not exercise his
over a considerable: number of Lis followers'
non-Shi‘ite states where they had to exist

pontificate,
|

a
The form direcily opposite to the Fatimid sts
isation of the Twelver Shi‘ites whose .
exercised only their pontifical functions
<ither secular uuthority or territory.
e this form of Shi'ism was content ywith the ab
e idea of the Imam-pontiff, in the name of
ealed XITth Imam, who probably was never even |
A grear ditficulty in judging the real effect of
¥ upon the political activities of its adepts is
by the fact that none of the schools mentioned above
¢ plain and exhaustive formula of its aims and
Uhis is due to purely incidental causes,
rarely had full freedom to express its wishes.
of Shitite books had to he very eircumspect:
to harm thewselves and their readers in case
o wrong hands, Such aims are vaguely
various hadiths, chiefly of Messianio chara
Prophecies are aseribed to the Apostle of
‘*‘hl is ultimately going to happen.® In
* The Fatimids, for obyi h
o S e
'roadcasting of its philosophy, except ar
the necessary educational qualif
Abem immune from misundes
* Such hadiths are us

1deol




ﬁu ancestor. In Fatimid Tsmailism such uspira-

expressed slightly clearer. They are scattered iy

orm of prophecies the gist of which is that the Imai,
is the Mahdi, will smash the forces of the tyrants
will introduce a reginie of univer:

‘equity and justice, muking the true Lslum the religion f

‘ho wurld. _Thus there will be one herd under oue shepherd

ful paradisial existence.

All this clearly indicates that when Shi‘ism still ch

rished its practical 1 aspirations. ils prograi

probably conceive astic un gein the Islamic worll

Instead of thé caliph-usurper : from Baghdad over tl

empire of Islam, there ;honld hL |he ideal Alid ruler who

will firmly establish Lis ideal theoeracy. The change wi-
apparently imagined on the lines of the change from

Omayyads to the Abbusids, only this e with the righ

candidate.

Thus an interesting mutual conuection may be follow
between the rise, intensity and decline of the Shi‘ite poli
tical uspirations, in thew active form, and the

’ of the idea of the caiiphate. We can see that desp

invartably disastrous failures of the Alid risings, they a

yery numerous exactly dwing the period of the lighe-:

development of the strength of the Abbusid empire. The
rarer and less dangerous with its decline, and appi
rently cease with the foundation of the Fatimid calipliaty
probably for the precise reason that the latter at last su

Bmﬂal in realising, however purtially, such

> the Fatimid state wus formed, it exhibits g stron

1o expand Eastwards, in the direction of Baghd:

\

sinuily

1o lay hand on them when required. I there
1f of an interesting collcetion included by
ana Iluolnman. Qidi Nu'min (d,

URide of the Fatimi

lavish means on mukm,r: it worthy of its
courage unprecedented development of
succeed in such preparations. But the hi
changes. and not in their favour.
trap for thew, because, having
reliable and sufficient national urmed forces,
the temptation of keeping a larze bived arm
ultimately kills them as it had killed the Abb
them, end with them the ideal of a single Ishumic ¢
In fact, however, the Fatimid dreams died befo
sical death of their state, when the de facto i
formier provinces of the caliphate, still nominally
ing the uniting authority of the caliph, were
the powerful ewpire of the Saljugs.®  When this.
it became obvious that the brutal force of the
could be only smashed by physical foree, nud?
for the resources of a little country like Eaypt to
achieving this. Ever i
more and more loses its vital force, the masses
in it, the propaganda which bad made stieh s
gress in the third and fowth e
more paralysed. an,
wme?" - and finally
Tsmailism of the Alunit period in
offshoot of the Fatimid system, had poli
ferent nature, namely that of many

u:]:lljuqs heing fauatical St



d & prominent part.
apparently mimd\wed into Persia by South-
ab wg\ml, such as Ach‘ari, Madblij, and others,
foundation to an :mpormnv Shi‘ite centre in Qum.
n m enxlv period Shi‘ism was pread all over
a seems to be more than a mere coimcidence
,ﬂMl m&n (196-218/813-833) choose the Hast as th
for his strauge experiment with abdiention in favour
The whole proceedings still remain dath
ible that the wide spread of Shi‘ism sux
culiw: anthority o
roportion of t!
mate pont
il Such wansfer “m,m pacify the ant
dgnastic Shi‘ite circles. while the Abl

but it is not impo:
_ gested the plan of the transfer of the
the caliphs to the person whom a

i treated as the ¢

A 3 “could keep th
§ Alids as puppets in their hands. This. of cowse. is metel
' a suggestion.

b o the Western part of Persia Shi'ism becomes ¢

demic in the Caspian provinces, where Zavdi Imams uli
wmately become independent rulers (25 92
quite easy to see why Shi‘ism had so wwuch success in th
particular province. Tt cons! mountainous belt
up to abont 14.000 feet. with the Sonthern slope arid. an
the Northem hoving excessive rainfall, and therefore cover
ed with thick jungles. Village population is exceedin
because torrential rains often wash down their terraced
field~, The narrow belt of lowlands alonz the sea coast i~
in the hands of landowners who mercilessly exploit the con
nously semi-stursing population. The economic distress
¢ take the religious form of inpatient Me~
ations. and even the desire to speed up the
of a blissful existence. The Bu who also ori
from lh Jocality, developed theiy activities chicfly

Bl

middle of the third ninth c., found ample
Il over Persia and Central Asia.  Probably

pmpl sanda, which wa~ probably develope.i

“,F‘; if there never existed
Pervians, und as if the majority
devout promotters of Sunmism. Tn
finds its full esplanation in the economi
localities. and the discontent and um
these. Tt is always conveniently
Arabs felt the pinch of the Abbasid e
present some opposition oing to their f
which did not disappear for a very long time.
peasints were helpless because they were
lages and a united policy was for them ans
ficult achievement. This i
in powerless indiguation, complnts, and

{heix conquest byl 1055, dealt  deuth blow e
em Shicite centres of learning, in Central Asia au
san. Their hold, howerver, was not so deadly in
Persia and in the Sonth. Here the Shi‘ite minded m
laving lost faith in their expectations of an
of the XIIth Twam of the Ithna-‘ashari line,
very popular in the third and fourth e. AH.
went over n large numles fo Tailon The'
timid state was. anyhow, passing he
ury of its existence, ana to the ehgm\m
bility might have proved the sign of G
of its truth. Not only were Ismaili
Persia, but in s racks whole
formed of Tsmailis. Quhistin. aud
part of the Kivmn province, Firs,
the distress belt of the Cuspion o
siderable proportion of the
and remote Sind, also had
When the internal ¢




X the end of the ¥/5i c., when ﬂ!e
al-Hasan b. as-Sabbih. succeeded in or-
certain extent the availabl sentiment .
‘headquarters in Alamit. the conditions had
Tsmailism was almost entirely 2 po.
“This at once showed itself in extremist
ncies, such as the alleged cancelation of the zdhir, i.e
forms of worship, and univérsal sanction for
1 ip in spirit . The old type of the leurned ail
i p‘mbnl)h‘ here disappears with Sabt
‘himself. s succe: are portrayed by the b
torical sources as dignitaries promoted from the rank
community needed stern and practical leaders who wer:
able to Wlﬂ:smnd the overwhelming forces of the pow
Saljnq empire, in an unparalleled hundred and fift
le.* Thie miost reruar
néarly won. Before the final
Alamit with the onter world u
becoming more normal. Then came

-Hasan |

how-down the relations ¢
e to be impirc

that  dread

* The tendency of treating ordinary forms of wor:
{0 those who hive acquired the -
v, c

i wery inception. The thcory ivas objected 10 and
By the official docirine under the
on a long strugzle with it
1o certain groups that after .
i in full vigour at

coming fron
e difficult to determin:

of Masvaf, Qadmu-
etween Hamd and 1
had_only local imporiance, mev
the Ismailis of larger comun

shlh o! society, and u
cal course. Tt bl bt its trail 1 the no

mé[.n? with his worthy successors, wi

Fuished the Middle Kast as a cultural factor fi

bearing

sm and Ismailism received a deadly hlow, |
not destroyed: simply- becituser the Persiin Wi
ot completely annihilated.
assamed Sufic
.

Tsmailism went und

garb, tried to regain its hold of
Tndia, simnltanesnaby with Sl
the Yamun by the revinants of Be

Y Many Shi‘ite cxtremist movenents
one of the wost iwporiant being the popular fo

m which became rapidly permeated with the &l
eas. There o new sects at wark in the Caspi
provinces, in Budakhshin, and even io the fanatically

istan
i Shitism

and even on some

<till preserved some les

e ceasions teuped smiall triumphs

converting some Mongol rulers to its =cl Shi‘ite

mism, however. imade reiurka 4

the heart of the Turkish §

of the Bektashi order of darwishes. And then came the

revolution in the foru of the rise of the Safawid's o

We have mentioned

terate and uneducat

exeluded from ipution in the wmain strean ¢

tural process by the abnornml domination of

foreign Lung Arabic. ' continued fo

vestral tradition which in the course. of a

I@d spontaneously developed many fe

'-jh__ t genwine civilisution. The

m ‘e"mu" ll;,!elu\o\hu;‘. ot the mllz
er




‘however, stimulated dormant predilections
s in the snpernutnm! miracles, deification of saints,
lang time. kept b h

clns semng 28 cultural intermediary. ™ ~uﬁered
< losses during that catastrophic pmod, and the new
hx.d!pzds, the officials, amongst whom there was
percentage of Turks, who received land in remuneration of
their services, obviously stood too fur away from th
peasants to exercise any i
ters.

While Shi‘ism wis sucee

e on them

lly suppressed over most

of the Islamic world by the trinmphant combination of
Sunnism and brate force, suddenly Sunnite Persia almos
overnight became an enthusiastically Shi‘ite country. Sucl
a change may at first sight appear s ncidental and

was not so. Tt was simply t}

and emergence

paradoxical, but in reality
case of the loss of the
backward popular ideas.
A peity headman of a Turkic
roamed where now is the Russo-Persian frontier in the
Caucasus. Tswa‘il Safawi, u Sunnite by religi
a really ingenious plan for harnessing the Shi‘ite sentiment
of the masses. He declaréd himself u Shi‘ite, of Sufic in
clinations, and anyhow really succeeded in stirting up
considerable force of Turks, profes
a long and tedious story of his e s
terspersed with reports of atrocities of almost unconceivahl
bratality, lie succeeded in puniug in mo(ion larger and large:

ultured class.

predatory tribe whi

on.* conceived

‘Caliph and Sulian”, M Islama, 1
bhasidenchalifats

ers 1o Weil, **Geschichte des Al
“Die Chroniken der Stadt Mekka." 11T, 274,

gapnism  disappeared from  Persi
esssible corners, and it shortly
ghifite.
Learned Ithna-‘ashari Shi‘ism
thalene. and after several centuries of st:
ramination in the form of comment
mentaries on a few Temaining classic
to direct the religious life of the new Sh
were even occasional tendencies towards
stitution of* the new government to somet
with mujtahids, experts in
sence of an Tmam. exercising the Divine
behalf. All chis led merely fo the appes
herds of supposed S

a theocracy, courts of law were entirely in
‘ulamd, and the degree of corvuption en
surpasses imagination,
The form of Shi‘ism which was thus e
national life was that which puctically s

conquest of the Suljugs. It was thmx al
uium belind the time, and its long period
as a scholastic relic * had given it
features, It attached immense importance |
vomhxp introduced a ridiculons amount

o Sudl



! £ the
*or S oo
f nnctnned and encouraged on a larg:
in the guise of legal temporary marringes,
I, stopped every kind of progress in inde-
ught, every desire to advance, which invariubly
merciless spite and vengeance of the learned
the inost cultured country in the early midile uzes
became in more modern times one of the mosi
d comers of the Islumic world, and this Las ruined
higtory o an unparalieled extent.
The masses which were chiefly respousible for the
overthrow of Sunnism in rhe country ren indifferent
and even hostile to the “‘right
Jsimply continned thein old tradition. using every opportuniy
which the new ~istem offered to prowote their
and predilections. They
their ideas were, close a<
rted the mivstical
fulami poured tlieir cu;
out of the wembers of the ity

encow
ciates of
1 which the
ole puntheor
of the Prophier, and his
Despite of
developed thea
of the
= so powerful that
ame themselves

ﬁ: cliiel participants in various ;nnu.umw es nl ich werr

and extremist

i
. and others

learned. the;

ting the *“passions

D . again as Sunnism during the earlier
. remained pure only in tow amongst the better
classes. who. lowever. 1o longer possessed

. enthonsi and cen'tual ferment of their
under the rabidly zewlous nd unfriendly re-
 wewly artempted theocracy. Turks, the kins-

L wow played the leading . Al this

and in the begiming of the eixhteentl

completels collapsed hefore the bands

, oamely tlm whmh had
En'l a new centre of o1
nto being. This time it was plain
,,,1,, person of Karim Khan Zund and
mwmsmwmm He and his
weak, however, to influence events. After
w and the most ruinous unrest,mam
tho Qéjirs, seized the authority. They poss
{he talents of Ismi‘il Safawi, nor any idea o
Under their rule affairs were left ‘to drift in

‘This was particularly untin
of the chmwe-- in Europe and beginning of the ¢
expansion.  Even at such a late period. however,
signs of life, producing such movements as

khism and Babism. Shi‘ite-Sufic organisations
entirely dead even in the first quarter of the XXe.

In India and other countries’ Shi‘ism of
“ashari branchi chiefly followed the esample and
metropolis, Persia. Quite u different position.
by Ismailism. 1t was professed chiefly by yari
communities who availed themselves of the new
1.e. the British rule in India, the great exp
mdustry and education.  From an underground.
always living in constant tear of brutal pers
became one of the most advanced and prosp
populati

Tt rapidiy changing conditions of th
it would be impossible to assess with .
fainty the potentialities of Shi‘ism in the
and religious spheres. Tt miy be only
still retains considerable uttraction o
economically weaker classes
Messianic dream.
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The stodent of Ismailism
intsnce with genuine works o
often feel greatly puzzled when
wecounts of the Ismaili doctrine in
suthors belonging to the .mn-Fnhm/n.if
wonder from whence come all the theori
sxplain in detail, and esp cially the terms in
\dens are couched ? Genuine Ismaili works of tl
viod and later often contain nothing of th@
aference that suggests itsell therefore is
ounts are a product of crude and impudent
The explanation, as we are going fo see
Jdifferent. It appears that such strange accon
iem in fact date ffon a very early period. Py
what may be called “‘the Ismaili problem’ first
tself to the Muslini world. it evoked considerable
Some genuine works were acquired, and the
versely and unfairly interpreted, came into ¢i
Muoslim literature. er on, when the rapidly
Ismaili theology had gone far from its initial
ihe doctrine as it was in rhe very begiming
obsolete, the weneral literature, with its ns\ld
nachronisms, never cared to bring its noti
.earned authors repeated the old story over:
with more and more emphasis on its alle
«asionally adding some new details which
nicked up, concerning the doctrine of
anghow « much Jater period, thus
lopeless confusion whicli lud ulnmu
medineval accounts of the Ismail
Most probably \\!gen we g i
‘erature more adequate and
e shall be able to make
ginary early reports of




only necessary to
 the truth from the untruth in order to nuke
for our studies.
indeed quite natural that s few early work..
dating from the pre-Fatinid period, have becy
As in every literature, especially religious, ex.
Jin the case of certain outstanding works, the newe:
‘mors technically perfect treatises gradually replace
er which bevowe not only olrolere, but sometimes -
desirable from the orthodox point of view s reflecti
doctrine in a still undeveloped or anrefonned <tate.
yute probable that with the progress of the
study of Ismaili literature some ancient works may
covered amongst various anunyious  and
opuseles which it still preserves. We ma
eome across more or substantial ext
foom aincient works incorporated in those of a later dute
At present, as for apparencl
substantial and (vb\\mhl\ eariy  work,
ccali the establishmen
the  Kitabu'l-* i
a work by Ib
amous Tsmaili mi-
Sigwary who converted the Yuman. His foll name w
Abit Qi al-Tfusayn b. b Hawshiah

svsteis

s or g

the on
probab

al-Kat

ity, although later on hie miet wi nh
h.a to quell many rebellions. The exact du
th spparently remainz anknown.
ﬂl!m eea’l-ghulim is his work tand ther.
a myrpnmmn, then it wa-
Tt ix described further on

roductions.

general style, terminology, tone

.u)bg-nﬂ.lllch akin that even if
‘.m of different authors, there may, be i
their coming from one and the same school.
is only that while the K. al-*Alim wa Iqlum
viste this title in references as KAG) is a p
apparently intended m the general public, o
pew converts, the other, Kitabu'r-Rushd wa'l-H
ERH) was a mhmcal treatise for study.

Generally speaking /Tsmaili terminology durin
than a millennial evolution of the doctrine,
remarkably fluid. There are certain terms wlmu
beginming o the end ks the sume
terms remain, but obviously change their lmpluz
there are many which characterise only one p
riod, or helong to the usage of one definite p
study of inology may therefore become a
siliary means of ascertaining or verifying the ch
of various works which for some reason evoke
to their e Tswaili literature
wide field for such search for reliable crite
many works which, being the compositions
whose nunes have been forgotten, are attx
tradition (which is ravely reliable) to ¥a

Tt would be still too enrly
listorical evolution of the Istaili terming
Tu this paper 1 would like to offer only
teminology of these twa early works,
the hope that further studies may per
sufficient materials for a gradual
history of Tsmilism, with all its b

()\\lnv' to the deplorable condi




nportant uclucvemem if some other text of the M for this Teason ‘A.ll b. Al
s found and its terminology compared with thit Ul himself, and not included into
Jmams (as happened centuries luter).
cets to be of un early origin, With _pimat, 1.e. the *‘foundation of Ima
~ quite definite implications. In the general developmen the fonnder of the dynasty of the Imams.
‘of Tsmaili terminology it shows a tendency to disappear. p.4 in these em, texts (KRH) n.e;“uoqid
but during the early period it preserves its literal meuning e Nitig™', *‘the like of whom had never b
““speaking, preaching, speaker,” i.e. al-Imimu'n-Ni -lam yuUrlaq mithl *Ali a’qy.l svaldn Ji'l-he
(KAG). or even, as in another place. Imimu'l-lil a
(EAG). ‘‘the preaching leader” . or “‘the preachi
of (semt by) God.” 1 s#m inclined to the belief thn never applicd to him.
was origiunll{ & cecret “‘code word” used by the sectarics eder; the Plur. aucliy
for Rastlu'l-ldh, the Apostle of God, or such cxpressions 1sds, 80 often nsed | i
the Prophet, Nabi, etc. The expr ( ucl mid works, does not appear here at uu
Fmému'z-zihir, Imdn'l-bdtin. A'immatw’l-lagq al-bitin. silent”, i.c. Wagi, as opposed to Nbi
are probably not technical terms. The term Ndtig free tloes ot appear liere, as also the title. of ‘Ali,
alternates with Rasil. Io the Fatimnid period the latter -mu’minin
completely veplices it later on. Here (KRH)
how&ver. botl: are cowbined in one, und ar-Rasi
is often followed by twa khalijatu i’ s-xidiq re-  nitary in .I.‘ lnapn .ma.\ lncmch-. ot in ﬂae purely
fer to the Tuum, in an ordinary Shi‘ite sevse. ! The tern-  vical-sense of the di‘j in Futiid times. T h-m
“*foregoing” and . “‘the following" d drawn the attention of students to the fact
the Prophet wnd the IWasi, or genevally Im s “ashari literature clemly ayo
in some anti-Ismaili ar here, 1 . wnissionaries, althouzh appl
bably are not used in L X s retieal doctrine such as
“belong 10 plulmpl;m speculations, rring = g/ thors of the IV
and Nafs.* Ya'qih av-Sijzi tas we shall sce further on
o the cxpression i ne a simple
A ot techmical term. Tnstead of ihis they
iy “;’;‘,'éufl';,f;;f; & ‘Plnr afnilia’ which weans ““wing
had not” yer becomn iy g Llucldentally culled
i by § 205, s
, often used and explained in the paper on i1 .-mpn,nn ok “This so
in Ismailism”, published further on in :l - of «h- P!ﬁphet was also d

“The Alleged




‘code. ) in next el
be ml«estmg to uscertain whether its us.
ed to Péysia. This term, da'f is.also avoidey
perhaps because it is generally a popular worl,
uses instead of this the expression ‘@lim or mu'allim
teacher. This way in fuct refer 10 ma'dhin, as i

::.,..Jy rarely, as in early Ithna-‘as
s f'nm_l the contexi where the teacher does not seen; lupe Tamaili works of the Fatimid pe
gqbeudugmm_n of Iugh Tak. The JIH]Hn ~<mxeln||(~ s How vague is the use of the term.
e 1 ~huq' h, e 2" "oli grom the instances already mentioned above,

man. and JTmdmu’l-batin, or Imdmuw’l-lil an-Ndtig, 1

q al-bitin, conveying quite *different
et another ides in the expression of KRH :
Jmam ba‘d Muhammad fi “asri

epecch. It uuy e 5
thor whom 10 one would susp the [mdn: after Mubamimad, in the period of
knowledge‘of Arabic. in his K.al-Isldk wstead of the usa Interesting implications  may
pm from di‘i, which should be duvit. repeatedly Us  yranme expression (KRE): mardtibw'l-A%in
Normally this is the phial from. da'i, whicl fadihi, ie. the degrees (2) of the Imamsy
means “‘invited,” “‘pretending to he a relation of one.”  prophet's) descendants. This, however,mayibeisin
“adopted (son).” In the rests from the sane e of the auther’s unusual application of
fourthtenth c.. some other expre 4. such o b (he uses many words not in thein o.rﬂmmy
yad, plur. ayadi. ““hand,” or general lilig, may imply no idea of ‘‘progeny,’ just as :
iulrnﬂuced for the purpose of sab®a (RRH) simply means the seven: hmam ntal
mid ciples of the religion’” “hich are described as
the ‘il dini'l-léh, the *‘wisdom of the religion
These have nothing to do with the alleged '
initiation,” quite unknown to the Tsmaili s
ply the all-Tslumic basic ““beliefs in God,
Book, His Apostle, resurrection, the Day
and reward for good actmnl or punishment f
The Mutinim, ie. *‘completer

ate and other 1uling circle:

Tmdam. Contrary to fhe three preceding terms. the
term Tmam is used very loosely, and its implications
not always quite clear. It looks as if the KRH, with it
stress on the eschatological element, is obvionsly conscion
of the vague vature of the renn, aud always adds a de

finition limiting such implications. o convey the ider  ——
of the Tmam in tlie sewse of Fatinid terminology, vani! Mmm; E!;\rmar Mnummvl; At
of the seven Imums who Gl the syzvay of LU0
ig i Wasi, the author uses an espression such & of ; X

Cl-Mutipon, the “completing  Inam” (e, th
iwsion is to complete the work of the Pre

qQuite modem

e “nrn (u
alimma g m mm-.
expression tamim nor






uesutorin Bﬁ"mhﬂc

+ the number ‘of the hujjate to il

2 ing these 19, as if botl

to units of equal denomination. We new|

s take this too serio just as the reference

tional twelve jaziras, which, as a round figure,

‘symbalize the whole earth. The number twelve of

jats is here probably taken abstructly. without any

onsideration of its implications.

~ The second is a strange theory. from the Fatimid point

fiew, that the hujjat becomes an Imam after his Imauin

and before the next Tmam, and that an Tmam canmot he-
come an Jmum nnless lie has been for some time a lufjul
This seems to be «quite incompatible with the theory of i
seven Imams, predestined by God. all being the dese

damts of the Prophet. How could a hufiat in the Futiuii

a promoted dd'i, an ordinary wortal. |y

am, one of the seven ? There could not he

¢ gn bebalf of an Imaw who is a mino
Most pmb\ll)l\ the strange situaticn is entuely due to co
fusion in the use of terms.

Tn early Shitite usage lujjal appears as an equivale
of the Imam. In Kulini's al-Kdfi fi ‘itmi’d-din, the
Jthwa-‘ashari compendinim of Shi‘ite tradition, the book o
Jumim (o Lmdmat) is entitled Kitabu'l-tujiat.  We can ~
in the text of the KRH that ‘Ali is called the lujjat of 1l

Tn another place, as we hiave seen. it is said h

Hujjat was everscreated comparable to “AL.”

_ I we pay attention to the fact that in the i
Juujjat. becomes an Imam ufter the eurlier Dmam 1<

s, and before the successor-lmam comes up. the tein

is not qualified (with Mutimm), it way lm\c the

eral rule that the deputy ma the
tment during an mmmguum 'lhe Sl

aten

satemnt (swhich sounds so_amazics
- spirit of Tsmailisni) really

i%the” hufjat-chip, bemz ald
¢ that the frirmentariness of th
Lach important matters umbigusus.
-w’ Tt seems that 'this theors aoee
e hijb, or*“protective screen™
1o tuve been popular in the lm"-smm of’l F

ing to this during the period of sair. o
Gevdut and self-sacrificing ddi. or several
ke the real Tmam i< threatened with dander.
i fact did, pose as the lmam, thus attricting
upon themselves instead of the conme Inmm.
possible to s o “screening” d
was really wsed, or s s qmp!_v one’
retrospective theori « invented
during the later Futiniid perind o mke straight
history of the earl sis what did not tally wit
ideas current iu Y note that tlm
dange
in Bhi‘ite lege

tion of these puzzling
be suggested. It we uccept here the llnnm in the s
of lhe fllrtmmn or the lnmm
Fatimid time, und hujjat as a o
it wonid be possibls to take these exp
no fmam can beconie the res
he was for some time acting 1
[m:m (bis futher), obvionsiy for the acqui
isaparallel 10 (h rative practice of the Om
j;e;h.ps early Al overnments. On mtw hc
andbetore reliabli news and ofticial confi

election of hie Suceessar, the g-"'m\ﬂ g
o ing to law, hiid fo. demind from his st
|he‘::m“al allegiance (o lum:elf 1
{in interreguun, veal or merely technie
o0 of offlcial news, lie acted as the sup:
Shee. This R well-cstablished 1
2 .}jd Aanarchy, and it may be |

Ilnuiden




% This also explains the refercuce 1o ‘Alf
able hujjat (of the Prophet).

— ldhigq, Plur. lawdhig, abstr. lujiig.
«b-r Bab. The most elusive of the terms used in the bic-
- marchy, bdb, already existed in Shl ite circles at least by
' the beginning of the thirdmninth ¢.*> In the KRH it ap-
pears twice, in references to the !ueruﬂy and the order
invarisbly is: hujjat, bib, dd‘i. It is not easy to be sur
whether such order implies thut bib was inferior o th
liujjot 1n standing, if we accept the latter term in its imph
. cations of the Futimid peviod. 1If we take that hujjat her

means the Imam, then bdb at that period should stand for

the iazer hujjat. There is, of course, nothing improbabl:

in this. Akhough under the Fatimids bib appears as th
d top of the hicrarchy, there is apparently no idication

; of the lsmail bly in the IX/X

1 c., the principle was introduced that the hujjat (appi
renily only one) could only be appointed from amongst
closes; relatives of the Imam (cf. “On the Recoguition of U
dmam™”, Bombay, 1947, p. 11, note).

dple B 1 ol b ensonable io supgest, however, th
e uommn ity in Persia was at that time small, and as ther
all number of full time workers irom amongs
dmm a hu/]al could be appointed, the Imams were compellcs
o £ill the vacancy with one of their own rla
=d 0 render faithful service for being person
n and pmsperm of e authority

e of such a remarkable variety of the version-

Fatimids.
Founder of Tsmailism", p. 125, note 2

We may add
VX c., for the fujjat » code-

from the implications of the orig

is accompanied
d these twelve, in the same

the terms Jujjat and nagid sometimes
latter is connected with 12 joziras. We ma)
ber that in the Abbasid propaganda by which t
ceeded in bringing about the revolution, twelve
with seventy followers were appointed.

1t appeurs that out of the twelve nagibs of tl
phet Muhammad four were of a different standing:
other eight, that ‘Ali was the greatest naqib,
the assistant and the hujjat of the
ter confided the esoteric knowledge. Three t
out of the first four, were sinners. If, taking
deration Shi'ite sentiment, we suppose that the fi
sinning nagibs were the first three caliphs, then -
the eight others? It is highly improbable that
vads, “‘the tree cursed ‘in the Coran,” could be in’
klmn recognized as the nagibs of the Prophet.
there were not eight, but fourteen of them.
we expect the Abbnsxds to be treated as 1
eighth of them was ab-Mu'tasim (218-227)
would be difficult to believe that the we
during his reign, before 227/842. We
that ]nst as ‘Al appears in a double e
and, simultancously asa nagib, then mos
cight nagibs are the seven Mutinmms
the Mahdi. The first three
belief, were usurp m, and
legitimate caliph, the An




¥ for the student, these fragments do not
either of the Mutimms, nor of the % The fragments of the,
remaining magibs. It is not certain whether al- Ho the name of the Mahdi, the
m b. ‘Ali was included in tire seven, or whether the al-Hasun was treated ‘as a AMutin
Id have been ‘Abdu’lJih b. Muh
N ‘far as-Hidiq, who was probably & h
ations, and ‘treats the Maldi as the seventh Ndtig. fourished towards the end of the second
He is to be the eighth Imam from the house of ‘Ali und ﬁ‘i\ming of the next one. If the first Mui
" Pitima. The lter term Qd'in, which came o us  Husayn, then the eighth should have been nee
" inder the Fatimids, probably to avoid ambiguity in refe-  Ratimid tradition, Almad b. ‘Abdi‘ah, the gra
rences to the caliph al-Muldi, is here not nsed at all. The g al-Mahdi, the alleged author of the Ene
seventh Nafig. o Maldi, will not introduce a vew shari‘at Shseini's-suji’, who was. perbaps himself xes
and therefore yiill Dot bave a Wasi, or Mutimms, to reveal  sendivg Ibn Hawshab to the Yamun. '
Sts dawil. He will be the Jndge of the Last Day We may udd here a few wor
Scoming (in yuite a Christian way) in glory to judze the  pressions in these tex
living and the dead.” His advent will appurently siguify by its nature, uses very fow fechnical termes
the end of the world. sesting to note that the terms mustajib and
The KAG devotes an interesting passage to the ques- ° first meaning an initiated member, “‘wvho has the
sion of whether the Prophet Mubammad wis the lust o ask questions about the doctime, g
Natig, and arrives at the conclusion that it was not so. 1 plying the initiated one who received - pennissio
have alreads drawn the atention of studenis to the fii  preaching, do not appear in these books,  Thev,
that the Fatimids made use of the old Shiite tradition  very often figure in the works of Aba Hatim ar
aceording to which what is to be done by on - as-Sijistini. Here tin KKH) the con
Kmam, and s vl done, will be done by one o }.,\ s called areligi’ (*“riends”). or aslabu'd-daciy
vessors, and that this will be as food done by Limsel [ S y 1
Phe Fatimids tumed the idea of the prowised Maldi into ) A e (1 sk‘éinﬁi”'{\fﬁ;&"’;‘.‘.‘&
“collective mume. denoting the Fatimid dynusty. It Wi~ Wahdi, and not the s centl, o el i
a collective Madi, the Fatimid Imams were all Mal-  Fatimid period, is obviousl
Tudividuals were coming and passing. but the Mahli IF aids, accompanying every Ndlig there &
i ng and ruling.! Neither ians, then the nex; Ndtig should be obvior

con y d s 1ot the seventh descendant. It is quite
REL nor KAG contuin any allusion to this, Theit pop ' TUENE deScendent. I 2

o M guarar
isess {4 such theory is on the physical, i geneale ' w45 perhaps later on sacrificed to

selously «r TSt implications of the numher seven
o avoid undesi ions, There “""th- had to count mox
i it {6 be connected W i fhcestor. As s knowa, they
(he transfer or (vansmigration of the sp _.sory that the lagi Ndtig wil
er similar superstitious beliefs, eq,




term is mulrim'(in KRH), in the sense ||

d convert. Perhaps in KAG we find its ex-

in the sense of one “‘who dons the iltrdm of the
‘and, strengthened by the helping hand, is enabled
umambulate the Ancient House of God.” Under the
Ka‘ba, not the original Islamic sanctuary is meant,

‘the Imam, the gibla of the Ismailis.

The word magim (so much used in Sufism) is give:
‘here wide meanings of office, duty, mission, s in KRH
(the Wosi) yukmil bi-ii magima-he G.e. Nitig's).

The word makin the meaning of the later temn
suhir: bayn kull makin Natigeyn.

For the idea of the fitrat, the period of the dominatio.
of one revealed shari‘at, before it 1s abrogated und replace:
with the law revealed to the next Apostle of God, accord-
ing to the general Islamic ideas, nere, instead of the latte
term dawr, the author of the KRH uses wagt, which mu
be an earlier term. It is mot easy to find out whethel
such use of the expression is purely individual. The tern
dawr, in the sense of the orthodox jitrat. seems to b
already well developed in early Fatimid literature.

The KRE ns represented by our fragments does no:
diseuss such matters at length, but it seems worth notin:
that probably by the middle of the next century, as we
ean see from the Stllamu n-najdt by Abi Ya‘qib as-Siji~
tani. already a gradation of periods of time in connect!
with the spiritval hierarchy was in e In o pa-

nce.

~ sage he refers to it as kawr, dawr, girdn, sinin. The firs .

the complete cxcle of seven rmillenniu: Silt
cau al-Qi’im ‘alay-hi’s-salim. He is superior
bu'l-adwar, . Vitige. The Ndtig, in his turn. -
£ to the aghibu'l-girin, o Atinmd', i.e. Matimn:
And the 3lutimm is superior to the ashdbu'~

Thus qirdn is the Plar. fr.
). This expression gave so much troubs

eje who, in his well-known “‘Memoire.

gaite correct ; but it would be worth
these because the scheme mentoned ab
fogical. The Q&’ém crowns a period

years; the Natig dominates a millennium ; the T
enure of his office lasts whole life, dominates
3 period of time of a generation. i.e. about 30
the hujjats, promoted from experienced and des
obviously towards the end of their lives, hold
aaly for a_period of several years,

I

ar apparently used as substantives and adjectives.
important because later on batin acquired the m
s substantive only, ‘‘the esoteric doctrine.™*

This, T hope, may serve the purpose of d
asttention of students to the fact that early Ism
nology sometimes considerably differs not only
of much later periods, but: even from that, so-to
the corner,




(KCitdbu'r-Rueshd ¢

Anongst the works of Abl Ya
ni (perhaps, as

rees, surnamed Bandina), an

dersin who died probably soon after 36
i cnmpie(c treatise on the principal dogma
lle title Sullomcn-Najit, “the Ladder to
all known copies, as T was assured by I
work ix incomplete at the end, und contain
appendix with the heading ) Min Kital
Hidigal. At the end of it ,med that

Sords’ of Manstiru'l-Yaman, i.e. Tbn Hi

v di‘i, who was <ent in 266;880

rently do not evoke any doubt.
the \\mk itself. even h\'me

the sume worl as referred to (s
(]u ﬁm)o\l; <pe(‘nl|kl

is given in 1I]L first volume af thut valug
of Ismaili r.‘lal sics, the \Inlmﬁ‘u’t -Turbit

The Sullami’nnajdt was oby
instruction of beginners. Tt explai
Tslam in Tsmaili interpretation : on 1
3. His rc\mleil Books : 4. His Apos




d oned above. The =
hin b do with the Snllam. and lhere is no
to. why, how, and when it has been added.
does not form a continuons te:
. shorter and longer. which, judg-
vle, all belong to the sanie treatise. For
this reason it is possible to beliove that the colophon belong
" fo all of them, not to the last one only : najaz kalim Man
stri'l-Yaman naddara’lldh wajha-hu, .e. ““(here) ends the
apecch of Mangira'l-Yaman, may God beautify his coun-
tenance.”™
This raises many questions : why does the author. or
rather scribe, use the cxpression najoz, which is rather uu-
usnal, instead «©f the nsual tamm or intahd! The expres
sion naddara’l-lih wapha-hu seems to be comparativ
dern (it sppeurs in the Tsmaili texts cdited by S. Guyard
occasionally in the Druze works. ete Tt seems to be
Jittle used in the Fatimid literature. Perbaps a few dis
jointed leaves from KERH were at = carly period incident
ally added to o copy of the book. being mistaken for i
continuation, and later,
remained unseparated. We need not talk
Statement of the colophon implying the auth
‘Hawshab, because this is obvionsly based on trudition,
tradition always has a tendency to attribute every book t
2 suitable celebrit;
‘Thie internal evidence of these fragments supports the:
idea of their belonging to ery early period, perhaps
B - mﬁy that of Ibn Hu\\ahu\ll The work is full of the in-
tense mmt of expectations of the Mahdi, the promised
) in the person of the last and seventh Natig. A
uow A[pﬂqnﬂplm ST s ts0p i
suld be impossible to think that i
onld be expressed afier the triumpl of the Fa-
The book must have been compiled

may be suggested for the derermin: -

but consists |

& b in
ath Nitig in terms implying
fil! remote future. He
futimms, i.c. Imums, the de y
ib, who should precede the Mahdi.
too incautions to catch the author !
elieve Lie was still writing before the e
of the seven Mutimms. This would les
treatise was written still in the
r have already discussed above (see p. 47)
possible Nai the Eighth lineal descends
whom the author might have in view, but all §
very convineing, beeause he leaves & Ho key to
blem.
It may be argued that if we accept the theo
suthorship of Ibn Hawshab, it is possible that
in his remote Yaman, could have written all
any clear knowledge of the events, such us
rising, an\u in histors as the ‘Qarmatian inv
Syria i 240902, Perhaps the book was com]
before that date, and, in fact, may be one of
works of the Mansiru' -Yanum Unfortunately
bowever, there is 1o answer to such a question,
of the work hardly justifies the theory thas its an
It is tue that, having been so many |
copied during more than eleven centuries by
ted education, the test was bound fo
of'errors. It appears, however, that many of
probably Lyelm\g to the author himself,
<f words in u strange sense, extraordina
Dressions which probably were alway:
readers.  The upression thus created
of a foreigner whose Arabic was not
1 offer liere a tentative translat
8 two quite new copies, one of 1€
B), belonging fo Mr, A.A.A
are hopelessly bad. g» g

- It iy




emen which almost  invariubly
‘still more corrapt. Tt would therefore be |
ipt preparation of 1 edition with such means

, and the more reasomable course would -

g to riots and other troubles in Bombay it is pra
impossible to print or lithograph any Persian or
Arabic text at present. Thus the matter has to wait.
Tn publishing this tentative translation I have to em-
ise that it has bean printed only because it is not so
much the letter of the contents t ters to the
student as the spirit of the wo cha
racter prevents us from forming a correct idea of its th
Fies, but, nevertheless, leaves us sufficient opportunity tc
have a glance of that lost world, with its mentality, n.
which works of this kind were written.

ATION OF THE

A TRANS
Kitabu r-Hus

d wa'l-Hidiyat.

EKnow, — may God have mercy on U : — that U
“name (of) Alldh™ is tin Arabic) writt I the help
géven letters, from which fourteen (others) are derived
(Thus) three groups of seven (fasabi') * are again? formed

g lma‘nd) co-exist W

because a name and a meani

o all the speculations of this kind the author obviousi:
takes into consideration not only the letters themselves, but alst
the letters forming the names of the letters, as a-If in the cas
of alif, or la-m in the case of ldm. His mathematical sense
however, often mislcads bim in his coleulations.

= The term tasabi’ (Plur. of lasbi’, which does not occir

ere) means “‘making sevenfold, taking in groups of seve
ls here used in the sense of the usual expression for a hep
. webi. PI, asdbi’, which is hoth comnion fi early fexts (3
 the r-Riydd by Sayyid-na Hamidw'd-din alKirmivi
S. Guyard

the Tsmaili fragments edited

m, as in
iatifs i Ia Doctrine des Tsmaéli

one this until o better copy is found. Events. 3
ever, make such postponement generally inevitable. 38

* Of. aboy
N . 190 o 165 o
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" are (together).

arteen others can be de
groups of seven, and the
hemselves all human epeech.
The first words of the Coran are *

, the Merciful, the Compassionate.’
e, Bismi'l-lili, are written (with th
rs, from which twelve others can be.
ae followed by the twelve letters (of the
g{, words ar-Ralimén ar-Rahim. (And the
the Coran), entitled al-Hamd,? is compo
serses. The seven letters of the Bismi'l-lih
atand for the seven Ndtigs, great Prophets, and
are derived twelve letters which symbolize th
very Natig is followed by twelve maqibs, or *“he
Then the twelve letters (composing the words
ar-Ralim, with the nineteen other letters
tived from these, symbolize the fuct that from |
are derived the Tmams, seven after each of >
twelve hiujjats, thus muking nineteen altogether.
The seven verses which form the chapter
stand allegorically for the seven de Gioe.
es) of the religion (mardtibu'd-din. @s-sab¥).5 |
U Typically for such Kabbalistic speculatio;
always treat the letter, and not the sound which it
the wasis, or element not only of speech, but ide:
therefore noteworthy that our author refers to the long
ear, emitting and receiving the sound. >

2 On several occasions the author refs

v s ers 1o va

mnder the titles which differ {rom those m

dow.  This may he . irace of some local sg
.

3 Concerning the term see p. 5.
The author adds the mumber of th

uumber of. the Tmams probably as abstrs

not s those of all the hujjats

period of the seven Mutimins.




‘m ‘Book of God, so e "‘1&
e door qihowledqs of the reli-

> letters in the Coran, stunding at the begin-
& certain sfiras (used in their original valve, not in
ity). ! They at first appear to be meanig-
Gust a5 those at) the beginning of the chapter al-Bugar
? or in others. The letter ulu allegorizes the Ndtig.
‘and lém stands for the Wagi, while min symbolizes the
" Imam. This is what the fetlors admat s beginziag
stand for.
At the beginning of the chapter al-1°rif (i1 therc
stands the gronp asl-m-s. Here the lener alif symbolizes
the Ndtig, lam — the Wasi, mim—the Mutimm Imén.
and sdd — the Jhujjat of the Tmam. At the beginning of
the chapter Yiinus (x) there stands the ;roup ¢-lr in wwhiiel
alif refers to the Natig, kim to the Wasi, while ri symbo-
lizes the Mutimm Imam. The same upplies to (other pla
ces) where 7 appears in the beginning of the <1 pter. 1
the chapter ar-Fa'd (il there stands at the
a-l-m-r...
.. becanse both the diaeritical dots which 3
the letter g are apparent, and also because gif and nin
symbolize the Nitigs and Imams. The single dot whick
s placed above the letter i, niin, is similar to the true be-
liever (mu'min) because he openly professes ouly th
T the Tsmaili Socie: ollectanea”, vol. I, 19
_on refer luxe to that edition simply as “te3
3 Iy is useful 1o recall the fact that hurful-mu'jam mesi
simply letters of the alphabet, while al-hurifu'lm’ja
lly in the copy) would mean dofted letters. The initi
it the Coran, referred to here, oll are dotless, obviously
in the original Kufic soript no diacritical dots were or

1 shail further

d;k of the second chapier s o consistenily written
MMMIYE In B the original form was obviously

“gritical dot above its apparent

‘as its position (mustagarru-hd)
esoteric wisdom, which is conces
bol.* When the five diaeritical
gether, and are added to the fourteen le
becomes nineteen, and this forms yet
nineteen, namely the seven Imams
ts.

e ,.umm of the chapters of the
is symbolical. ® If this number is d Mu t
each of the nineteen parts, and their
pumber festify the other. This (refers) m.
! The au
with the help
fetched simil,
:_he diacritical dot, belonging to the letter ndn, in
o itten or not, n
g as in an-Ndfig. Mitis not
The word Wl appears Here in A rei
,or 1 kbt Cchosen ones), whil
"It seems 10 me that this is ‘ujmet,
h»mn"m" 10 ihe terms which have been menti
l.lmc text. The expression is Not & very common
Is probably why the word was much mutilofed.

it is

itenee which follows seems to be ¢
in both manuseripts, lnosl probably because p
been omitted. Tt 0 locate the prob

Dection in s n
s divided by seven, it wﬂ%&
:p:l ing all the symbol er 0
necessary to divide 115
see in what connection the an
eaqts (or dawrs) of thy

£ e
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-hum). The period of time (wagt) be-

d and the Mahdi is the ‘sixth time™

. Mubammad is the sixth Nitig, the Co-

caled to him, and the number of its chapters
the six periods (al-awgat as-sitta) between the

Ndtigs, seven Lwams, and twelve hujjats. There is
her symbol coatained in the chapters of the Co-
namely that of the seven Mulimm Imams between

two successive Natigs. i
‘Similarly, with rezard to the Coran, the first chapter
‘symbolizes Mobammad. because it was he who delivered
it, and aiter it, continuing the clupter . we find
(each seventh of) then contami
mad, io a like manner, ir: each s
Coman. A¢ the same time (each group of) seven chapters,
by their number, symbollize cvery complete zroup o
Mutimins between each two Nitigs. They refer in their
‘contents to the Seveuth of the Ndfigs who is due to come
by the commundement of God, and the order that is goiny
%0 be fulfilled (wmr iudith). In every seven chapters in
which there 15 a men! of fany) commandemen: and oy
der 1o be fulfilled amr hadith) there is an ind: of th
Nitig who is 10 come hammad X
as a reference to and men a dli-
hi). This is becsuse it @ (nagdn)
‘and the missions of those Natigs who came Lefore him, as
! g who (is to come) after him, his descen-
t, and seven Imamg, also from his progeuy, just as the
between the Natigs who...
seemis useful, to save space, 1o adopt this transliteration
Winitiale” of the formula of the invocation of bles
Prophet. In a ftest such as this it may malter
jons, and tberefore it would be unwise to ommit

well

ipts there is no lacuna here, although
ous, The impression that this test creates
it very difficult to follow the con-

Goran) therefore opens with his

pter, al-Hamd, alludes to Muhammad be
Ummu'l-Kitab which was revealed to him
Indes to Muhammad, at the some time allud

ets who came before him. Then there |
the first of them being al-Bagar (i), and
Anfil (viii), which mentions the obligatorine
<oncerning the division of) booties. This symbol
commandment of God concerning the Seven M
its position as the seventh, and the Seventh of
by the reference to the commandment of God svhich
1ains, as he is bound to come by the unalterable con

Then a new group (of seven) begins after the
al-Anfdl, which is followed by the chapter al-Ba
1t opens with the words *‘An immunil God

which implies Muhammad * (sl°m)- i
there come six chapters and the seventh is an-NahZ (3
which opens with “‘God's bidding will come, seek not
40 hasten it on.” This alludes to all the seven Mustis
by its number, and ulso to the Seventh of the
causo it refers to the ‘“‘command of God” swhich
come, “‘do not seek to hasten it,”’ and this mean
of his manifestation (wagt zuhiri-hi).

A new group begins after the chapter an=)
which is followed by ““Banii Isrd'il™ (svii h
with ‘‘Praises be to Him who took His.
by night...”, and this refers to Muhammad.
chapter there are six more, and the soventh |
an-Ndr (sxiv) which opens with ‘A ¢l
have sent down and determined...”
seven Mutimms, and also to the §
tents,

soon give it up, bt
Tooking wordy b It

g words, or even whole ling
-~




: bliss),
a new gl‘nnp. “after the chapter an-Nir..
ThORE clapile a-Ndr, whick Ts tolowed

al-Furgdn {xxv), which opens with *Blessed

0 sent down the Furgin to His slave that' he
e unto the world a warner By this Muhan;
After this chapter there follow six othiers

d the seventh is al-fazar (sxxii)' m which the Resur-

on is mentioned. It refers to ull the seven Mutimms
by its number, and also to the Seventh of the Naligs by
its reference to the Resurrection.

After it a new @roup of seven begins, starting
the chapter al-1hzib (xxxiii) which opens with 0 th
Prophet ! fear God..."" This refers to Mubummad (1'n
After this sdra there sre six more, and the seventh is al
Mu'min (x1). Tt is the first of the chapters at the L
wing of which the letters Jiom appear. al-hawdmim. 1
‘contains the mention of the ‘‘day v.r ery of 4h>~piu. )

Black Da

witl

and all this refers 1o the time of the manifes

Seven Mutimns. wud thus sko refe

the Natiys). L is followed by the cha
at the heginuin;

inxphcuuum of the words Qurdin. stl\.
ﬁa comes from the Arab Natig. (The words)

detailed, the Arabic Quriin for the people..." memn

that the degrees (wardtib) of the Imams from his descen-

have been determined. *‘The Arabic Quriin to the

sle who know,” L. the peaple who know the founda-

of the commandenients of God concerning the Tmani:

Apostles. Then (Gm]) adds (verse 3) “‘a hernld

and a warner.” i.e. one Tnuun after an-

and warning. The ordinary idea (zahir

e of the XXXIL sira is o5-Sajda.
or, XLI, is usually called “Fussilal™.

()n an... Tl

are that
“its signs

ﬁdted with this particular Apcntkr of
©  Then affer the chapter H.M.
“thers, und the seventh is ul-Fal

: besine o new group of <even after
which is followed by al-Hajardt (xlix). Tt e
ye who believe! do not anticipate God and
The latter is Muhammad. After this sira
six chapters, and the seventli is al-1¥dgia (v ) wi
i3 mentioned in connection with its advent (i.e.
surrection). and this implies the time (waqt) of
festation of the Seventh of the Ndfigs.

Tlien begins a new group of seven chapters, w
Hadid (ivii) following the preceding sira. It
it (verse 9 : ““He is it who sends down upo
manifest signs,”" and this refers to Muh
i8 stated in it also (vase 98);
God and believe i His Apostle,
shaves of His wercy.” The Apostle. vefer
Muhammad. The words “‘two shates™
Who believe in Muhammad (mean) th
two Natigs from His Apostles, beca
in ta'wil denotes the apostles (ru
is the Apost
come) from hisx progeny
 The verh
The amrusion Scompits fal
nearer o the sense, g

i l-Mahd




28) refers to the light of the true esoter:
"d-da‘wati'i-haggi'l-batin), and tie covenam:
they call the people, as has been mentioned
d upon, and explained above. ‘‘And He will (or
" {v.28) means: by the covenants which will purif
(end of verse gome to thee the story of the overwhe
4he time (waqt) of the manifestation of
" Then, after the chapter al-}]adi here follow six sdras. | Nafigs. |
-islm seventh is at-’ Tuﬂlabm‘ (Ixi he day of taght and by the mention of the Resurrection
Bun, “‘cheating,” is the Day . Th venth of the Natigs.
«chapter, by ils pumber, all n AT 5, & Then follows the chapter al-Fajor (Ix3
o t\le Se\'ent].\ of the Natigs (bec: & Muhammad is divectly addressed in the
After this chapter fol lag (s “Hast thon ot scen how thy Lord did with &
hich opens with: ‘O thou Prophet! when you divore: | dawn (fajar) is a symbol uf ‘the )
Women, then divorce them at their term.” (Thus) Mo~ yefers to Muhammad.
hammad is mentioned in it and the seventh is (the one \\lur.h opéens wlth)
After it there [oilow hapters, e Kabbi-ka (
ai-Jinn Oxsid). in which i i 6 created Juan
“until when they see what ened with, thet  eommandment and order, the wandt T
shall they surely i el mumber it alludes to all the Mutimms, snd
fewest in numbs Bt ¥ Seventh of the Nifigs by the implies

2 The wo!

ﬂﬂ time (wagi) of th
Bitigs, — this is the *Hou i
‘what shall roake thee know whethier Luply s theo kuow what the Nicht of Power is?"

eh2' The chapter al-Jinn, by its namber, allud was revealed to \lnhnmmmi (stm).  Afte

ens Aatinmns, md 10 the Seventh of the Nitigs by sx chapters, and the seventh s al-Hus
- s by the chupter f¥erse 6) it is 2 ‘(n is) the fire
Tises nhove tl\e hearts.""

I tho ot sis siiras, aud the seveuth is “db-
(xsx). It contains the words (v. 33)
o m. poise shall come’” which refer to
du ‘manifestation of the Seventh of the ! Usually called al-H
P [

o




dd:‘un
m). After this tl\ere folkm six chapters, *
th is al-Zkhlds (exii) (opening with): *‘Si
It is, as they say, the most perfec
the profession of the onemess of God (fawhid)

Signifies the time (waqt) of the manifestation of the

It {thus) alludes to all the seven
by its number, and to the Seventh of the Natigs

h of the Ndtigs.

ession of -the profession of the
ness of God and perfection of religious beliefs whicl:
" are (associated with) the time (wagf) of his manifestation.
1 Thus is completed the division of the number of n[u

_ chapters of the Coran into groups of seven
. refers o the seven Mutimms and seven Nitigs.
\ main (however) two stras, ie. al-Faaq and ar
. and exiv). We may udd both thes
of) groups of seven. The words-(exiii, 1) : ““Say:
refuge in the Lord of the eak”” allude (gener:
the Ndtigs because the dawn is the advance of the morning
_in the sky,'and the wo ““Bay :
~ with the Lord of peofle’ to the hadd, rank,
| Mulimms. Tt is beca position of men is on the sui-
jlnenf the earth which is from the “‘second rank"” (al-hadu
,,uﬁ-ﬂmm;
Thuos this system of proofs is supported by the arrange

t of the Coran and the numbey of its chapters. I
ou countest those of them in which Muhammad ('m) i~
nentioned, which (also) refer to (1l the) Ntigs (generally |

a wilt find) that they number ... °

.. Mubammad, they refer 1o the seven Mutinuns. O:

‘are also fourteen.siras. Those sdras which refe:

Nitigs (also) refer to them (e Mutimms?), and

which refer to the Mutimims allude to all seven o

tasabi').
There r
Nis (c:

I seek

five siras after
very unfortunateis, does not explain what ¥
e first. udd”; Perlaps tho latier vefor

pted by the words : “‘which conl

‘ ery Natig must for certain have a Wasi
I
!
|

stiras .o VOHI scheme |

T take refuge|
of the |

preceded him. Thus for every
irgs as testimonies, just us in the ce ¥
pany in the case of the Mulinuns. This al
“mission (magdmu-hu), and that (similarly) ex
‘must also have hujjats® to have his mission |
‘ompleted, becanse the basis of his magdn (m
teligion Gwhich belongs) to the Nat
dation of the religious mission. magdm d—din.,,
the Nitigs 7).

The Mutimins are seven, as has been al

gioned above. If therefore

| ‘airas in the Coran which prove the truth of the

and a like number similarly proving that of the M
there are 28 siiras altogether, and their number c
with the total number of the letters of the (Arabi
bet, which is the basis of every kind of sp
such system of proof there remain only two.
stiras, just as in the alphabet there are two conple
dim-alif. These letters are just as those
they (bave been joined) for being réturned,
other letters, into speech. Similarly, the
returned in the proof of what has already
Both these sdras, namely al-Falag (cxiii) |
indicate the two hadds, or degrees. The
two hadds, degrees or ranks uuhubu h
xeady been mentioned in the prece

pled letters, lim and alif, are added &

! Here it is simply said : min




fahdi there will be no i n
+ Swill be practised by a Wast: there will |
joint letters we like Muhemmad ond ‘Al (that) “‘night”. * As God says (Ix3
jse alif stands (generally) for Nétigs at the beginning
r &dras, and lim symbolizes Wasis. They have es “and made to grow ef
already included amongst the letters (of the alpha- ‘gnd the grape, and the hay, and the olive,
), and we also mentioned (the position of) Muhammad | “md gardens closely planted, and fruits a
gst the Natigs, and also the Wasis. The letter y | ‘the meaning of the ““grase’ ‘Ali, with the
at the end of the name of Mahdi, who is the last | ‘from his descendants and the Righth, the Mah
" of the Imams and the Natigs, is the of all the letters. ' yenth of the Nitigs. "
It stands at the end as a proof of trath of all the The Mahdi's name is AMubammad, or rather
sharf‘ats which, appeared before him (i.e. the 1 s, each of which are written with the
‘and that after him the advent of no ne - At the end of one of these there is
dicted, in the way in which the (catly) X ve- @ (ddly, while at the end of the other there is ¥ (
dict the advent of each other. In this way - Jetter d stands at the end of the name Mubamm:
dicted the advent of Jesus (saying): ‘‘after me there w ia-the Apostle of God, while y stands at the ent
‘come to you the Masih, Messiah” [not in the Coran] pame ‘All. Tt implies that it comprises the wh
The Jews expect him to this day. Je predicted the  revelation (tanzil) preached by Muhammad, as™
advent of Mubammad (s1'm), as id in the Coran (xi. whole of the esoteric doctrine, ta'wil, pr
6): ““and giving vou glad tidings of an apostle who shal  (This) is the proof of its comprising everything.
\come after me whose name shall be Ahmad.” Similarly of his name is the last letter, and the end of ryth
Muhammad predicted the advent of a its limit (ghdyat). Thus he (Mahdi) possesses the
fromt him be on us!). He indicated that al.) 1" ledge of both of them (i.e. the Prophet and ‘A
" complete both the degrees. namely the degree of Prophei- fullest extent, just as his name comprises all the
‘and the rank of the Wasi. He is the “‘Complet We may add that the combined letter, tn
atédm). and the completer occupies a higher y bolizes Muhammad and ‘Al in his sanctity (u
the completed, makhitam. Tn this way al-Mahd' |- his birth, descent (wilddat) in view of his
“highest limit of both degrees, their complete:. degrees of both Muhammad with his Prapl
e mas 2dd that the letter y, in accordance with the  With his Wasi-ship.? Similarly in these
I value of letters of the alphabet, signifies ten (Qﬂnsions to) the names of the Natigs
nth Ndtiq is the tenth after Mahanunad, ‘Al bim, which ave limited to twenty five le
en Tmams, the Mutimms from their progen;  Temain, to complete 28, three le
¥ igs, and, at the same T
o the Mtimr, o ayp Lhie docs not mean that th

2 This obviously refers to th



m. s the fac ld
Nd hadd of the W
gdm, contents (?) of the religion of God
of time consists of nine hudid (points ?)
rely, have to be complete. And four for the
pean that he certainly must have a Wasi, just as four
also contain three, With these figures seven is

“This 6 the end of the section (fagl). May God bless
Lord h with, his Pure 1 dants, and save

2 o all! y
B . And His words (svi, 103) : “and whenever W
\change one verse for auother, (God kuows best what H
sends down)” mean that one Imam follows the other.
“They are (theréfore) Abdl. ‘‘substitutes,” with their huj
dats and dd‘is, because God substituics Imam for his
r. He says (vii. 186) : ‘They will ask you about

the ‘“Hour,” for what time it is fixed ? the
Eemowledee of this is only with God (that is, in the Book)
lnone shall manifest it at its time but He. It is heavy
in the heaven and the earth. It will not come to you
ave of a sudden,” etc. And He also says (xwxiii, 63) :
“:Pegpie wwill ask thee about the “Hour.” the knox-
Jedge thereof is with God. And what is to make thee per-
eive that the “Hour is haply nigh?’ And He say-
Qsis, 4243): **They will ack thee about the *‘Hour,
“when it is set whereby canst thou mention it?’ (Iv
‘end of the chapter). The “‘Tour” is the mauifesta

of the Mahdi, the Nitig. the Seventh of the Natigs

< concealed the time of his manifestation from Hi-
 mephet and from all men, but asserted in His Book thi-
Hiis) firm. decision (ta’kid) 1o His Prophet because it wa:

ury way (swnnat) with all the Natigs who cume
e. Mubammad), not to reveal the time in
‘was going to send any one of them. Aud Hir
lat, ‘‘became heavy,” refers to the Tmams ant
o) do mot kuow the time of his advent. 1t
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wnd) of God. ) x

 The Tmams observe the reli

e seven Nitigs. (Thus) the

me like that of night, symbolizing

jats (maritibu’l-A"imma garat al-layalé

I-hujaj). The noon has become a s

Tmam, and night of the hujat. This

in the way as follows: the words layl and nal

qoon) are written with the help of seven

site words Inmdm and hujjat. “*A night”,

four letters, just as Imdm, and the *‘day”,

vequires three letters. as Juyjat. This indi

Tjjat mux become an Imdm (in due conrse) after

and before the next Imam, and that the Imam

a hujjat to an Imam  (la-h) before he himself had
an Imam, because the day implies the moon, and th
bolizes the Imam. With regard to the three
which the word Jujjal s composed, they indicate. th
must become a Jujjat. before he becomes an Fmam.
word layl, night, consists of three jetters, like hujja,
the four letters in the word Jmdm refer to him, wh
will become later on having been (before) a ki
Tmam (hujjotu-h). e

- The same watter is indicated by seven

this is also why the words ‘‘vear’' and *‘sun'*

. gitie gender, while they symbolize the Tmam,

Words “‘month’ and ‘‘moon,” symbols of ¢h
of masculine gender. The word nahdr, noan
of the Apostle of God. the Ndtig (ar-Rast
layl, night, is a svmbol of the Mutimm 1
Mutimm). The word nuhir. noon,
";l"um; that it is appli the 2

night, is applied to the 2
twelve hours of the duy indic:

saien o gt




ho call humanity to (follow) his pldirc
W ar-Rasil az-z8hir), i.e. the revelation (fan- ||
by the light of the sun, while the Mutimm |
ollowed by twelve hujjats who call humanity to. |

W) the esoteric teaching of the Mutimm (ilm al- |
m al-bitin), i.e. ta'wil, which is symbolized by the

the noon, while the ta’wil is also ‘‘night.”

"The Apostla of God does not preach the ta'wfl, and
not revesl it. He only communicates it to his great-
magib, deputy, who is his lujjat and was. The latter

preach the ta'wil personally, he merely transf:
it to his hufjat who preaches it and <alls humanity to fol-
low him. The hujjats learn from

him the esoteric
S owledge (ilmu'l-btin). This is why the Tma and huj-
S at are symbolized by the noon and xight, respectivel
"5 Similarly the year, on the sume (lines) serves @
bol. The sun and the days that are it with it, are divided
v 5 seven (tasdbl'), symbolizing the seve:
P ‘;:;mm‘;g:ani seven symbolizes them. It is also be-
leanze the sun is & symbol of the Imam, and the twelve
Sonthe, connected with the rotation of the moon, ar
" symbols of the lujjats, because their number is twelve, ani
" {he latter is their symbol. The Moon (also) is a symbol
'ﬁm Rujjat. The four days that remain after dividing
| fhe days of the year into groups of seven symbolize the four
A Juminaries which themselves are a symbol of the
four nagibs of the Apostle of God, and (those) of the lujjots
fhose position is higher than the rank of others. Giod,
se be to Him, says (ix, 36): ‘Verily, the number of
with God is twelve months” — which refers to
and hujjats, — ‘‘on the day when He ereatel
and the earth,” — i.e. the day when He seit
_and appointed Ndtigs to the Wasis'. — *0f
not the Ndfig, and it is not
B i, ol
pé

'“im #s the tanail, plain revelation, is symbolized by | 4

The offices (magdmat) of Apostles, We
bjjats are institutions introduced by God
& also what is established in the way of God's:
Joents (jard'id) and His practices (sunan). \Whoe
% the command of God concerning these, con

The same applies to the position of the twe
liminaries, which are also divisible into groups of
{fasibi‘), and in every seven, one, one of their n
the higher nuqib who is (like) the Wasi of the
God, receiving his knowledge while the other three:
This is like the four corners of the Ka‘ba, on four
Ome of them is open, and is touched (by the pilgrims):
three others are covered, and out of the four sides one'is
the qibla, in the direction of which the faithful pray.
significance (hadd) is greater than that of other three
whether the East, or West, or North, or South’.

In this sense God mentions in His Book
winds, saying (i, 41): ““We sent against them & de
tive wind.” Or, in another place (xxx, 45): “*And ¢
sigus is that He sends forth the winds with glad tid
And yet in another place (vii, 55): “He it

- forth the winds as heralds before His mercy.

are four winds (mnentioned here). The ‘agim, ¢
s like the nagfb, who possesses the ki e
not transfer it (to any one), and does no
‘i_ﬂld) because He calls it (xv, 22)

! As every one can realise, the

With the change of the geogra;
‘hwmabewm, Mar

_ * The lawdgily are those

le for fertilisation of the pals




) of the Apostle of
W which the Pmpbw has bmugb )
%o Him, says to His Apostle (sl'm) (xxxi ippears
, We lnve sent \hee as 3 witness and & herald the nnlmnry (‘uln?r) ﬂnd!ﬁe
and a waruer.” It means that the Apostle ; L : !el:l"ln):: you taste
esoyl.hlhe lain doctrive of th lation fto make you tas winds,
i alin, Geirpe of the reveintion | MR TR R of Gl
2 winds which He (vil, 55) “‘sends as heralds be. | JEa¢ His doctrine ( .1;:,) is ot given through
merey" are like the chief nagib.who is the nearest 2 nagib, ‘ove ol the shrceSEiTENEEN
. e B iiine means that *he ship" s other th
- “80d s like the fourth nagih who goes at the:
e a5 & mercy to the world Th el Apostle of God preaching the esoteric doctrine
e 7 batin “ilmi-hi).
what thes Aposile of God intends for i _ God said (vii, 55): “He it is who sends f
e knowledge of ta'wil after his death. While i glid fidings before His mercy
is living, be. the Wasi, acts as hi hel mber.” The
s mission. The proof that on e (‘1rr\llm hu\»lsdifli:l[:mie: y (m y
,“‘,,,i e o e e B G menionca i th vere) i i i R A
| ceming these winds (i, 42): “‘the devastating wind thy o '.' f“" ,f;l""“ e “‘?‘?;“’B‘l‘i‘:‘ of th
" lef€ naught on which it came without turning it into ashes lir). There is no (spiritual) life in
indicates that this particular nagib, one of th .  fER0id drive it (he city) o tHEHETHEEE 3
I hille in accordance with the plain punishment pre il 55 : ““And We sent fovn iriiil
Aposile of God, but does not revive (an ¢ sending down of religious knowledge (‘ilmu'd-din),
e knowledge  (‘ilnul-bitin). God lized by water. *‘And We bronght forth with it e
e sent forth the fertilising winds, and made water O "}“‘ refers {o those believers who answer
from the sky, and we gave it to Yo to drink, nor  Syuere: The descendints of the Propliet |
} e who siore it up.” By “‘water” religious know- ﬂ';’;. “d"‘we L:l'e [fnu: o or;mg, to
(ilm) is meant. he sky means the \pme of God us do We bring forth the dead m;;\!i
3 not(?) say ‘‘we wade fertilising breezes biow, egi are in this way saved from the tl
‘otlier breezes cannot impregnate. This indicate- m’“]‘“i"u“‘“ ‘:“(3 ('e"'ﬂ?":]:
nowledge (‘idlm) descends to the faithful from the m’;f: m): h: "‘:’; :m l;mugmh &
ugh the services of that particular nagil ationss kit o bt
(e Opviously only a soft breeze can trans:  gion (‘ilmu'd-din). Their de
ri male tree 10 the female, and not stron; milar to the growth of

“‘glad tidings™ are




that _are

h.* This refers to the Imam ang
and obedient, well trained (al-‘dlim), who
follow) the plain doctrine of the Imam
| az-zdliir) and the esoteric teaching of the
'lhajjat al-btin). The fall of the shower frow
&ﬁnmma the (veception of the) knowledz.
ich is heard from the dd‘is. (From the shower:
to grow, just as the mu'wrin (spiritually) grows

ous education (‘ilmu’d-din)

God says (xiii, 13): “‘He it is wlm shows you tli
¥ .hgﬁhnug for fear and hope: and He brings up the heavy
i c‘lﬁuﬂx (and so forth, to the words)...only in error.”’ Tl

words ““shows you the lightning” mean the ieekm;; after

the Truth, sent to'the followers of the plain religious doc-
trine (ahlu'z-z6hir) which leads them out from the punish

‘ment for ignorance. The words *‘brings up heavy clouds"

refer to the dd‘is who bring stores of knowledge (kundzu’l-

“im). ““The thunder praises,” ie. searching after tl,

“Fruth, “‘and the angels too for fear of Him,” means that

by “‘angels’ the hujjats ave referred to.

augels, mald'ika, for what the Imams made them posse

i-I-k)® of the knowledge of religion (‘ilmi’d-din), righteous-
ness (al-hidaya).

"And (about) flashes of lightning :

| Moses fell down in a swoon.”

5, unable to answi

~ The meaning of , 15) “as one who stretches ou:

hand to the water that it may reach his mouth, but it

(it not” is that one (stretches out his hands) to tli

his community, asking them for the esoteri

which constitutes the living force of religion (al-

God says (vii, 139)
i.e. obedient, speech-

& isage apparently so lopelesely disfiuryi
in the course of repeated transcriptio
nnected sense.
ds refers to
‘ﬂla,u:nqoh R

They are called |

e teaching of the Apostle of God (¢
it “‘as He likes.”” “‘He scatters tlum e. ¢
that He appoints rhe da'is, bibs and hufjats, sen
to various places. ‘*Pieces,”” kisaf, of cloud u
sects and parties (al-firag wa'l-gita’). **And yo
rain come forth amongst them’ means that the
Jedge of ta'wcil comes from the d‘is and babs, and s he
from them (by the people). They discuss it all, and it b
gomes the lot of (all of) them.
-~ ‘‘And when (verse 43) He causes it to fall upon w
‘He pleases of His slavcs bebold they hail it with joy.
‘#he words)... confused.”” This last word means p
{ond refers to) those who do mot know the true
ilinu'lagg) or the path to salvation. (xxx, 49):
hen at the vestiges of God's mercy.” These
Muhammad and |he one who will come after him (i
Mahdi). The word athar is written with the help of
Jetters, “It (=1ain) quickens the earth after its deat
{again three letters). This means that He
Jujjats with di‘is, after o period during which ﬂmy were no
“tive, thus reviving with their help those wi
the preaching) after their having been. dud in
““Verily, that is the quickener of the dead,’” bri
“back from the death in ignorance to the life in
“@s it is mentioned in the Coran that “‘mercy’
Prophet. He, — exalted be His name, — says
“Wa have not sent thee except as a m
Forlds’
T 10 the text o funca batid min-hum, o
F Min-hy, fe. from the knowledge that i
2 Here there is again a lacuna in th
r returns to the maters di
d beg, p. 73, where he discusses




&soteric: doctrine (da‘watu’/-

wl‘lﬂ (further in the verse 45) fa(l,

symbolizes the Wasi, while ni‘mat, ben..

rs {0 the Apostle of God. Such are their alle.

al es in the esoteric teaching, batin, wherever they

und in the Book of God, just as in what God sai
ophet l[nl)nnmud (xl‘m) (xciii, 110«

the Nitig, the Apostle-of God, who is coming after
hee i nﬂﬁ:zl:mnxt ;:'hvhdescendnms And He suid s
20) ““and others who beat about in the earth cravi
an (fadl of God
ing of the lujjats from the wisdom of the .
| Cilma’Lhujaj min “itmi1-Wasi) in taeil. The expressio
fadlu’tdl, the benefaction of God. consists of seven letter.
“just as the words Rasil and Wasi (togethier)
~ Concerning the words (of God) (iii, 163): “*And do s
ount those who are killed in the way of God as dead. but
living with their Lord. provided for.... (¢ill the words)... tho-
left behind them.” The words “‘do not count those’ (re
fers to those) who were overpowered by the traitors ant
ists, defeated (while fighting) for the cause of God
*ia the Wasi. (“Do not regard them) as dead, but liv-
i.e. living by the knowledge of the right wa
. mem (which i in' the possession) of their Wall, i.c
““They are provided for"' means that they heat
dom (hik ““Rejoicing in what God has giver
m of His benefaction (fadl),” i.e. with what has reached
of the benefaction of ﬂm Apostle of God.
od : “The right way has beer:
tished from the v\:vng, and whoso disbelieves in T
i hua got hold of the tope ol
The Apostle of God i-
‘and the Wasi is rushd, wuprightness:

> confusion in the order of the leafs on whicl

ds al-faql, instend of al-fulli, which may b

g e. i
is nprwhmesl (axszmguuhed)
By this He means an offender,
nder Tdghit is when he criminally d
is disobedience (fughydn) as opposed to
. being the one who rejects the

Wonin) !
'amm loyal to...* ‘‘he has hold of the rope o
Va:

(whuh is) in the 1 hip in it (2).° after ‘the

“hood, and in the Imdmat after the iVasi-shi E

5 The words of God (Ixxsix, 511) ““Hast thou not.
J h Wnl.\ In.m of

The words “‘with ‘3
‘Idi literally means the rebel, the offender who f
passed the limits within which he should remain.
sion dhitu’l-“imdd, ‘“possessing supports,”

.— peace be upon him! As to Iram, — rdneim, m
pairer” is the Truth, and also the Apostle of God G
‘and following him. ' Possessing the support’" is ta't
\eause it is the support of religion and the aim of th
' Yhe original part of this verse, ld ikrdh fi'd-din

jtted, but the author obviously refers to it. Lsi
ﬂe is translated : *'there is Do compulsion in reli
“ters”, which is inaccurate. What is apparently im
#(God) will not dislike one's !nuh obviously a0 long
sincere, even if errin E
} 3 Here is a lﬂcun in the

2 It s difficult to see to mm nJu refers, P

'd-din
"‘[mm as is wellknown, is supp

*A shor lacuna,



‘H!m says
eavens wxﬂg:ui suppbrts
wiM ﬁhe advantage of the know.
it you can see, and which only His Apos-
could see, and which the Prophet trans.
tter by the order of God.
Ho says (xiii,6-7) : ““Iram with supports such as
been created in the lands.” Tt is a country,
jmbolizes the hujjats. Nobody was ever created
€ the Jujjats similar to “Ali, — peace be npon him'
.pfels to Iram in feminine gender because nouns de.
g countries or lands are of feminine gender. The land
s 15 the earth, which is a symbol of the IVasi and
if they are connected with the Apostle of God and
e Imam, as been explained above, Thus )
sapports the like of which lias not been creuted.
35 “Ali, the possessor of ta'wil. *“And Thamid who bewed
~ stones in the valley” xix, §) refers to the second
ewed stones’ means pmeuzed the hujjats from carrying
- on the prmehma of the inner truth of the religion (da“wa
- tilhagq ol-bitin) whom ‘Ali, — peace be upon him, —
mo ted ror this purpose. This is because jawb iy Ara-
DIC means cutting, and stones in the esoteric doctvine signi-
'ﬂ Alie lwjjats, because stones come from the hills, and
s mean Lujjats. This is clear from what He
Moses (xvi, 62): *Hast tlou scen when WV,
to the rock,” ie. one of His hujjats. The word-
» 8) (“hewed stones) in the valley’ refer to the
use he is symbolized by the valley, or water-
di), because fmm him flows esoteric knowledge
in) just as water flows in the watercourse.
vefers to ‘Ali because he was the Imam afte:
nad during the period of darkness. Thus it mean-
ey interferred with the work of the hujjats, the
n, preventing them from carrying ou
oppressing and obstructing them. This 1
verse “‘hewed stones in the valley’

‘,mm

Then He says (xxxix, 10
in the land and did multiply 3

s in ta'wil. “And they multiplied
g committed many crimes, altering (the
jon, rejecting what referred to it in the
il .
.. 'And the testimony to the fact that the &
watercourse, really is ome of the symbd-

s
are the words of God, — praise be to Him

s from the sky water, and the Wi wauuu
:nrgmﬂ to their bulk, and the torrent bears the
(till the words) . thus c}oes (il;-.oi ;:’lm i
" The words ‘‘sent down from ivens” 1mea:
l’}::ut down from the Prophet in order that he (‘Alﬁ)mW 1
“gonvey in his preaching the esoteric doctrine (‘dlman bafi-
Lqan), as is said elsewhere (xix, 97): “We have only made
easy for thy tongue” (that thon mayest thereby. give
_glad tidings to the pious). The expression (xiii, 18) ‘‘and
“the watercourses flow” refers to the Imams preaching the
“esoteric doctrine (4’immati’l-bitin), who stand by
“ders of the Apostle of God, the first of whom is his Il
ry one of these Imams preaches esoteric doctri
rnmlb n). in so far as it reaches him, just
ter flows in the watercourse according to its:
.ﬁ;ia water forms the inside of the earth (bubi
Similarly, the Imums preaching the batin |

y-him as-salim al-batin) have in their b
i je Just as water flows |
and does not sprehd over the surface
the Tmam's mastery over the esoteric
»

1 A short lacuna,
2 Another lacuna, All this obvious
 opposed the authority of ‘All.




gt g
and ent are | 4 05 3
it is said “‘swelling” (about’ the ‘merits of, those
in’ the watercourse). The expres- enant with Adam, — b
@) “‘and from what they set fire to” (3, 114) : “We did make a cov
they repeatedly discussed, talking non- ut he forgot it.” And He said to Mau
ing fo find in the zalir, or plain injunctions  § §5and when We took of the prophets
rocfs of) the sanctity (waldyat) of the Tmam jend of the verse). This was (a sign of)
fiod says (in the same verse) ‘‘thus does “hecause of the great honour and imj
trike out parables” in the Coran. becanse the povenant implies. God said (ii, 118) :
‘of God greaches the Divine revelation and plait fouches not the evildoers.” Aud He made faif
awhile wout him (.e. the Imam, and his position gatory. He says (xvi, 93): “be faithful to
are tonlys feil principles in esoteric doctrine. \venant of God when ye have covenanted” (to ti
relizious doctrine, is the verse). And He again says (x}
Prophet 1 ev=ry one who follows him but the ta'wil i-

communicated by hint to hi: 5 He, the Pro s
* phet. therefore. oy the order of God, indicates (it) to the 4 2 ). By this He explained that w
s ears allegiance to His Apostle, he sweurs it to God

the ta'wil fron

=0 they he latter might hear :
I #elf, and who does this, God enters « covenant ywith

Whoever adheres only to  the ¥,

essdine. the towll, will not live (spi and. the honour of the covenant is due to its being a

= ection with Him. He promised a great reward for
L G

religion. i
| bitually). The cevealed doctrine (tanzil: is plain show
3 T ess in observing it. He says (xiii, 20):
fulfil God's covenant and break ot the outh,

10 every wue. there is nothing to hide in
.. these shall have the recompense of the

ond of Gud - suriin” is explained in ta'wil as
[ (magri wish Muhammad, the preacher of b ahe
en, ete.”  He praised the covenant, and attached a

 zevelation «fanzil’, and ‘Ali, the teacher of fu'w
cal i etatzon. Both of them are connected it ard to those who remain faithful to it and also &
 the Apo=i= of God and the Wasi, in regard to thei ﬂlShlrfenfi to those who fail. He said (xiii 25, : ¢
‘and —portance (qudratan wa ‘izzatan). This k God's covenant after entéring it... (to the
erywher: in the Coran the words “‘authority” ai for them is an evil abode.” And also (vii
Bt ee reter to the Apostle of Go We find in most of them (fai ’
“asi. — peace be upon them! t ' (to the end of the verse). And He say
uu= God have mercy on thee. thar Gad, — P (And they prostrated themselves) ex
Hi- same. — made & key to knowledge, and thi- ho was one of thie Jinns, who disobeyed! the
_and the cath of loyalty! He made ! his Lord." God thus made those Who.
ne (to achieve) it. and repeatedly mer- ‘e the covenant similar to Thlis vith whom
‘and treasuries of His religion an: and cursed hij .
God said (vii
1o “ahd, the oath of allegiance fa; S
length in the KAG, giving /" ' Again a short lacuna, appar
rostrated...” are omifted.

con




d His ! on ac-

ch the covenant implies. -
story of Lot (xxix, 27): ‘‘Lot's
Veﬂy, ¥e appronch an abomination
‘the world ever anticipsted in you.
h men 2" ‘*Men" means dd‘s. In
ou take upon yourselves to oppose the dd‘is,
h cartying on their da‘wat. (“‘And
n the highway”').* This is highway robbery.
jighway'" symbolizes the preaching of the Trutl
“And (verse 98) you approach in
* i.e. sin against your Imam, whose
you flout by puventmg the da'is, who call people
) bim, from carrying on their preaching (da‘wat)
4 the path of the faithiul, by which Lhe_\' szu
e
g alle-

uu.x wuys about the faithful (mu’minin) who bave as
d 1 themselves the duties of the pilgrim (haddu'lnul!

!‘ tlaxiv, 41) : ““Every soul is pledged for what 1t
{, exeept for those who are associated with the right.
wans that every dd‘i is responsible for what h:

3, and those whom he leads, but not the faithfur
follow him (ashabu'd-da‘i).> God says ﬂxxl\, 43)

i Purudice they shall ask about sinners,” i.e. about

¢ Wl sinned by preventing the truth (to reach others)
elieving in it. The mu'mins who faithfully fol-

the author quotes me original verses, he omiis

it further on refers to i
5, Tt appears. nm muhrim may be an early
‘mustajib, ie. an initiated member of the

ideais hat %o long as the new conve
of the dd'i, he is Tight, the T
lnu resting with the teacher.

* talk.
& those Wi

& explanation (of this verse),

ongst the dd‘s, and yet we
inners will say (verse 45): ‘‘we
ie. we did not explain or relate (tradition)
oncerning the wisdom llulmml) The fo
\dd'i, i.e. the faithful, will sny “‘und we also
plain or velate the tradition.” The liavs will
46): ““but we did plunge into discussion thh
plunged,’” i.e. we engaged ourselves in nrgu.mg

d the faitifal’ will repl

d cu\s‘d ulwnou and t dman
then . 47-48): “'we denied the Judgment
a Jie. until we saw for, ourselves that it was true.
means “‘we dened the M ef (in the adsent of) al-Mal
the Seventh of the Nii
“but we did not r
but attached ourselves to him. We ob:ened the
we were his supporters. By this we earned Pavadise,
you, by your actions, earned pu
reason that you treated as liars the nghteons ones,
lowers of the dd‘is. The mu’min is therelore.
pilgrim (mulirim) who dons the diram, who has att
" manhood.
Such is the ta'wil and tajsir i.e. cllegorical and
in the ordinary
senses.

(Here) end the words of )!ansmli‘nmm

utify his countenance |




eanall work which in prmt would
about a hundred pages of

early dd'i of Ismailism in Souf A
Husayn b. al-Farah Ibn Hawshab E
quite_unreliable. As is known, Tbn °
© 266/879 sent to Aden where his mission

' crowned with great success. There is,

© that the archaic tone of the work and its

* with some indications which may be deri

evidence. show that it belongs to a very early

- development of the Ismaili doctrine, probably

"~ tlie foundation of the Futimid state in Northern

© 207.909. For tlus reason it is impossible to ac
version of tradition which connects it with the

& of Ibn Hawshab, probubly  grandson, Ja‘far b

* Yamau, the famous mystic writer of the es
period, who died soon after 380/990 which is the
the composition of his Asrru’ agi’ (of. Guide, j
and the “‘Rise of the Fatimids.” p. 18). Th

* would Luve been difficult to accept both from

Bt i of e Giae style. and iﬁa

~ ideas

An indirect proof of an early origin o

also be sought both in its dialogical fo

title. In Shi‘ite literature of the end of
d the third ninik centuries we fii
hses with siwilar titles which

itdbu kh-sirky”l'
inent Shi'te scholar of %1;

-




i va'l (Naj. 51).
Wn)a,ﬂhm and man.

a it indication, however, is the indu-
‘of the style, ideas, and terminology of
ith the early work, discussed on the pre-
ces, the Kitibu'r-Rushd 1ca'I-H; dyat. Such pro-
o evident, despite the difference in the type of
‘that it would be easy to think that these come
6 and the same school. if not from the pen of one
e same author. '
he work is an instructive story. most probubly «uits
nary, of the conversion of a young man to Ismailism
d his early steps in his career as a dd‘i. This form is
~ obviously chosen for explaining various elementary idea-
Wlunmmm in an attractive and popular way. pr’)bwl-l'
" within the limits allowed fo beginners. The nai
B oo of s dislogue frequently interrupred by m.
3 what may be intended as b
“rumning_commentary.” Extrene cautio

*ritten under the Fatimids. The e
e and evasive in everything that might be used
e,
BNiE Sraicnment of the community in case the hook fall-
&~ :
- im0 the hands of persecutors. He i: paten-ly
E ays to leave a way out. Al this obsi
B3 o a way

! We know that ceriain eminent Ismiailis were later
m the list owing 1o various dissensions and conflic:
the “orthodox" party, such as Hamdan Qarmai, “Abdin

ny others. It is quite possible that at least somc
n were uthors of certain works which were compos.
et inted from orthodoxy, Perhaps in suct
‘authors we really have some of the work-
and therefore forgotien Vorihics, which st -

e attributed io the authorship of lhe earl
ricul period of Tsmailism, namely I

anxiou
sly deprives the

pre-F
ax d @ book sucli
it seerns to be of mml r vi
en the subject of much delib
neral literature, namely the |
A complete edition of the text and
be scarcely worth time, labour and
would entail. The reason is the
of the author. This is probably not
‘{dgzenuim ot 1o be evasive it ia &
* success(ul efforts to beautil
tmodels while not having niuch experience
. pressing his ideas. This makes the resding of b
_ tremely baring and tiresome. He revels i ex:
quite superfluous circumlocution and politis
* instance, instead of using what is in modern
stop, lie very often introduces what may be e
sition passuge : **and hen he finished this his "

explained his ideas und their raeaning, so thay
came clear and intelligible, he then proceeded

llrmd of words sense is not i

There is something Byzantine i the an
etiquette and lulncul]o\hne: in various polite 1
| surprisivg i an early Ambic book produced at
when Avab patviarchality was not yet ent
the past.  He displays amazing sentimentali
~of his heroes pale with emotion, their synfx
filled with tears, almost on every page:
“be unable to restrain themselves in the




